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Shree Ram Shaiv (Trik) Ashram, 
Fateh Kadal, Srinagar 
Gol Gujral, Jammu 


It gives us great pleasure, in presenting the *Trikacharya 
Swami Ram Ji Maharaj— Trika Vaibhavam’, which 
is a Devotional treatise, for the readers of the Kashmir 
Shaivism in general and the devotees of the Swami 
Ji in particular. 

It is the grace of Trikacharya Swami Ji, that we have 
been able to commission the Ashram at Jammu, after 
our migration took place in early 1990 A.D. 


The present Ashram is the result of great Sadhana of 
the commendable Shaivistic efforts of Mahatma 
Kashi Nath Ji, the direct disciple of Swami Govind 
Kaul Jalali Ji, who was himself initiated into the Trika 
Darshnam by the Trikacharya Swami Ram Ji 
Maharaj, along with other Shishyas. The prominent 
are Swami Mahtab Kak Ji, Swami Gash Kaul Jalali 
Ji, Swami Vidyadhar Ji and Swami Govind Kaul 
Jalali JLItis because of the blessings of our Acharyas, 


that another Ashram got inaugurated at the Naseeb 
Nagar, Jammu. 
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It was Pandit Shridhar Joo Wangnoo ‘Baudha’. who 
would relate the Shaivi Sadhana and Anugraha of 
Swami Ram Ji Maharaj to Dr Chaman Lal Raina,who 
would attend the Ashram,for paying his obeisance 
to the Great Guru. Dr Ashwani Wanganeo Ji would 
tape these interviews and discourses between Dr 
Raina and Pandit Shreedhar Joo in 1987A.D. at the 
Ashram.Thus, it was Dr. C. L. Raina, who authored 
the Ashtottara Shatanáma with English explanation, 
inthe year 2015, foreword by Dr Ashwani Wanganeo. 


However, it was felt by the devotees that an 
exhaustive commentary on the Purvabhaga — 
Prologue and Uttara Bhaga— Epilogue be written 
and revised, which Dr Raina agreed to, as a promise 
with his humble devotion, through this ‘Shabda — 
Yajnya Tapasya’. The present devotional work will 
beuseful for the devotees to understand the ‘Applied 
Trika’ in ° Samarpanam'. 


With the blessings of Swami Ram Ji Maharaj, 


President 


Gol Gujral, Ashram 
Jammu 


June 22, 2020 
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शुभांशसा 

परम सौभाग्य की बात है, कि कश्मीर शैवदर्शन के मर्मज्ञ 
मनीषी डॉ. चमनलाल रैना ने अपनी शोधपरक लेखनी के द्वारा 
कश्मीर शैवदर्शन के अनुपम व्याख्या-ग्रन्थ का प्रणयन किया है। 
यह ग्रन्थ शिवस्वरूप परमत्रिकाचार्य स्वामी रामजी के दिव्य 
अष्टोत्तर शतनाम की शास्त्रीय व्याख्या सरलभाषा में प्रस्तुत 
करता है। हर्ष का विषय है, कि यह जम्मू-कश्मीर के सुप्रसिद्ध 
“शरीरामशैव त्रिक-आश्रम' द्वारा प्रकाशित हो रहा È | 

शताधिक पृष्ठं में अंग्रजी भाषा में दिव्य-नामों की दार्शनिक 
विवेचना इस ग्रन्थ का वैशिष्ट्य है। कश्मीर शैव-दर्शन के गम्भीर 
पारिभाषिक शब्दावली के कारण इनके अर्थ के स्पष्टीकरण की 
आवश्यकता थी, जो इस सारस्वत अवधान से पूर्ण हो गई है। 

शैव-दर्शन के आधुनिक युग में प्रतिष्ठापद त्रिकाचार्य 
स्वामी रामजी के समर्पित भक्तों एवं साधकों में इस ग्रन्थ का 
निश्चित रूप में स्वागत होगा । जिज्ञासुओं का उत्तम लाभ AT! 

आदरणीय मनीषी डॉ. चमन लाल रैना जी राजस्थान 
विश्वविद्यालय के दर्शन विभाग द्वारा आयोजित राष्ट्रीय- संगोष्टी 
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एवं संगोष्टियों में सर्वदा सोत्साह उपस्थित होकर शैव-दर्शन पर 
अदूभुद व्याख्यान प्रस्तुत करते $1 इनके अनेक शोधलेख तथा 
पुस्तक विभाग द्वारा प्रकाशित की गई है। “श्रीविद्या मंत्र महायोग? 
शोध पत्रिका में भी इनके अनेक लेख प्रकाशित किये गये हैं। 
स्वामी रामजी के दिव्यनामों की मौलिक व्याख्या तथा दार्शनिक 
विवेचन के इस सारस्वत यज्ञ पर इनको शतशः प्रणाम एवं सादर 
अभिनन्दन | 
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जनवरी 9, २०२० डॉ. राजेद्र प्रसाद शर्मा 


पुरोवाक्‌ 

प्रोफेसर बद्रीप्रसाद पंचोली 
संचालक, विवेकानन्द केन्द्र, कन्याकुमारी 
पूर्व अध्यक्ष, राजस्थान साहित्य अकादमी, 

प्रोफेसर चमनलाल रैना तुलनात्मक धर्म शास्त्र के विज्ञ 
पण्डित है, और कश्मीर शैव दर्शन पर इनका विशेष अध्ययन है। 
डॉ. रैना ने त्रिकाचार्य स्वामी श्रीराम जी महाराज के अष्टोशतोत्तर-१०८ 
नामों का उल्लेख करते हुए, उन्ही के माध्यम से कश्मीर शैव दर्शन 
की व्याख्या की है। त्रिकाचार्य स्वामी जी के कारण ही महाराजा प्रताप 
सिंह के समय कश्मीर शैव दर्शन का पुनरुद्धार हुआ है। उन्ही की 
परम्परा में चार शिष्यों-स्वामी महताब काक, स्वामी गाश लाल कौल 
जलाली, स्वामी विद्याधर जी, स्वामी गोविन्द कौल जलाली जी ने 
तन्त्रालोक आदि ग्रन्थों की पुरी व्याख्या की प्रत्यभिज्ञा, स्पन्द और 
आगम कश्मीर शैव दर्शन की त्रिवेणी है। 

श्रीराम शैव (Berar), गोलगुजराल जम्मू, इस ग्रंथ को संस्कृत 
में रचित अंग्रजी व्याख्या पूर्वक प्रकाशित करने जा रह है। जो संस्कृत नही 
जानते है, वे अंग्रेजी के माध्यम से भी इसे समझ सकते él 

कश्मीर शैव दर्शन मनुष्य को मनुष्य होने का विचार और 
विश्वास देता है। यह त्रिक-मौलिकःसिद्धान्त के विचार को अपने 
वैश्विक ढंग से साकार करता है। 


गुरू पूर्णिमा, २०२० - अजमेर 


Foreword 


DR. N. Lakshmi Aiyar 
Professor and Head, 
Department of Hindi, 

Central University of Rajasthan. 

Jt gives me an immense pleasure to write a 
foreword on the Divine Names of Trikacharya Swami 
Ram Ji Maharaj — Ashtottara-Shata-Naamavali with 
the ‘Trika Vaibhavam' authored by Prof. Chamanlal 
Raina. No doubt, Dr Raina is a Trika Shaivate, a Devi 
Upasaka and the devotee of Great Trikacharya Swami 
Ram Ji Mahraj. He has discussed the Divinity of the 
Trikacharya Ji with the English explanation for the 
Sanskrit words and Trika vocabulary, giving the 
appropriate devotional examples and phraseology. 
Shaivism is an old traditional devotional cult of India 
having its deep roots in the Agamas. Kashmir's 
contribution to the Indian spiritual thought is the Trika 
Darsahanam. 

This book isonthe Trika Vaibhavam — Kashmir 
Shaivism highlighting the Trika Philosophy — the 
Journey to objective consciousness through cognitive 
understanding, and how, we all can reach and 


maintain the Shaivistic State ofunderstanding, known 
as the ‘Samvit Shakti? within 


T 1116 physical and mental 
state, for realizing the Ultimate Shiva — both immanent 


and transcendent. The contents of this book include 


introduction as Prologue in Sanskrit with English 
Explanation and the Divine names of the Shiva 
Prtayabijna, with an Epilogue, as conclusion. It 
explains that the Trikacharya Swami Ramji Maharaj 
was a great born Shaivite, who rejuvenated the glory 
of the Kashmir Shaiva Darshana, popularly known 
as the Kashmir Shaivism. 

Professor Raina has read papers on the 

Trikacharya and the Kashmir Shaivism, in our 
seminars. His works on the Shakti Tattva, spreads 
the Divine fragrance (sourabh) to the Indian land. On 
the pious occasion of bringing this sacred Ashtottara 
Trika Vaibhavam in the book form to the readers' 
world, I am blessed by Sri Lalita—the Shakti Tattva 
to write the foreword. I whole heartedly offer high 
regards to Prof. Raina, who always speaks about 
Shaiva Darshana and writes about Sri Lalitha, Shri 
Rájnya etc. and other aspects, which include 'Shiva 
and Shakti Eka Roopini’. 
To speak about this book, I have to take several births 
on this earth because it is filled with Trika Darshan 
which needs special Divine knowledge. May 
Universal Tattva Shiva and Shakti bless us all, bless 
Prof. Raina for doing noble work. 


With Shat Shat Naman! July 2, 2020 


Prologue 
(Parama Shaiva Trikacharya of Kashmir) 


श्री स्वामी रामरूपाय आवाहन मंत्रः 

ऊँ नमो भगवते श्रीयुक्त-संवित्स्वरूपाय, त्रिक-वैभवाय 
महादेवस्य परम प्रिय-स्वरूपाय शिव-भक्ताय शिखर-पुरुषाय 
आनंद-मूर्तिमानाय श्रीमंताय श्री स्वखूपाय अरूपाय - सुख्पाय 
निखिलाकाराय सगुण हीं श्रीं क्लीं-सम्यक्‌ स्वरुप-कला युक्त 
आकाराय बीज-चैतन्य स्वरुपाय श्री शैव विश्वाकाराय, अणु 
रूपाय बुहतू-रूपाय सम्यकू-रूपाय रूपान्तर सर्वाकाराय, भास्कराय 
चिततिमर्षाय सदाशिव--सौम्य स्वरूपाय श्रीमन्ताय, अरविन्द-लोचनाय 
श्रीरामरूपाय-प्रियनाम्नाय भरण-रवण-वमन-भैरव -स्वरूपाय 
भैरवशक्ति-स्वरूपाय पिनाकिनाय लीला-पुरुषाय, शिव-शक्ति 
एकाकाराय परम-पुरूषाय अवधूताय व्याप्त-चराचराय, श्रीविग्रहाय 
Tika अन्नकण- होम-निमित्ताय, श्री शिव-शक्ति 
एकरूपाय-दिव्यावतीर्ण -युक्त-हेतवे सतीसर-कश्मीर मण्डले शैव- 
शाक्त-सिद्धपीठे चक्रेश्वर-सान्निध्ये वितस्तातटे श्रीराम-शैव 
-तरिकाश्रम-विजयसेतु- महालय- अन्तर्गत-स्थिताय श्री-त्रिक 
स्वामीराम-ख्पाय सौम्याय भद्राय भद्पुर्षाय राम-विग्रहाय रामरलाय 
भवचक्रमुक्तिदा-सेतुख्पाय- श्रीमंताय प्रणमाम्यहं अहर्निशम्‌। 


।। ‘आमुखं ततु विज्ञेयं नामना प्रस्तावनापि”।। 


Chaitanyam Eva 
(Parama Shaiva Trikácharya of Kashmir) 
The Prologue 

OM! My obeisance to the Divine Being Shiva, 
who has descended in the very Self of “Trikacharya 
Swami Ram Ji’,—Shri Parma Guru, who is 
accompanied by the utterance of ‘Shrim’ in the ‘Shakti’ 
form, leading to All— auspiciousness, which is the 
synthesis of peace, progress, purity and perfection. He 
is the incarnation of the Samvit Shakti, whichis a vibrant 
analytical force of understanding the ‘ascent and descent’ 
of the 36 Tattvas. It is all leading to the Absolute 
Shaivistic consciousness, of Supreme Reality, where 
there is no trace of impurity or ignorance. Itis soul within 
the manifested life. It is always pleasing and evolving 
from the Prtithvi Tattva to the state of Shiva Tattva, 
through the exalted Sadashiva Tattva. This state of being 
is termed as the ‘Trika Vaibhava'—the grandeur of the 
Trika discipline of spirituality. Itis pure perception, with 
the vibrations of the visionary sights. His being can be 
drawn on a silent mind, in the realms of consciousness. 
He is the endearing devotee of Shiva, who is adored as 
Mahadeva / the Divinity par-excellence. It being his 
innate nature. It is to see the ‘Svachhanda’ Shiva, notin 
the veil of ignorance; but with lovely supernal Bhakti, 
in the vast realm of Prakásha, understood through the 
Vimarshini Shakti. 


Trikácharya Swami Ram Jiis the Divine 
personality, in the immutable ideal worl d of Pratyabij nya 
consciousness, that is ever aspiring, thus merging, as 
the quintessence of the Trika discipline. He casts aside 
the veil ofignorance. There is strength, power and force, 
as is the face of charming personality, seen around his 
aura. He is in the life force of ‘Svamitva Vimarsha 
Prasava-Anandam’, which is bliss or ultimate 
achievement, within the power of analysis and logic 
through awareness. It is the Pratyabijnyd aspect of his 
human birth. He moves with deep joy, which can only 
be realized through meditating upon his 'Bhavya — 
Murti or image as the Vishwaroopa, with immortal luster 
as his robe. That image in the ‘Garbha—Griha’ or 
sanctrum sanctorum, which is always filled with 
auspiciousness, and with spirituality. It is ‘Samvit-Shakti’ 
a gift of understanding the inner bliss. Verily, that is 
Shiva. That is the ‘Anandakara—Anandam’. That has 
no form, but assumes form for revitalizing the essence 
of the ‘Trika Shásana'/doctrine. It is soul’s pursuit, 
occult, voiceless, omnipotent essence, filled with ecstasy 
oes He is present in all forms and stands 
sole cat redd aggregate of forms, which is the 
the smallest events : A Ed m 
CODE dr Divine. What the universe IS 
and situation, is EN ee mud place, CER 
as the visible Shiva H F यण कत्या personal 

44€ IS macro as well as micro. His 
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beauty and greatness is vibrant around the Ashram and 
even beyond that, transcending the limits of time and 
place, drawn by any human mind. It is wisdom of the 
sacred texts of the Trika Siddhanta or Shásana, that he 
did share with his devotees, with the purpose to 
rejuvenate the Trika discipline at the Vijaya-Setu / Fateh 
Kadal Trika Ashram. He is the shining Sun, with all 
effulgence. He is consciousness that draws delight, which 
isimmortal luster producing the power of understanding, 
and grows to the spiritual greatness. It is his 10118 Shakti 
/ will power to do, to maintain and to dissolve. This 15 
all about his blissful nearness to the goal. His intuitive 
vision, or the Unmesha—opening of eyes are that of the 
impressions of a Pankaja—Arvinda /lily and lotus, being 
the petals of Ashtadala of the Chakreshvara at the Hari 
Parbat. His name ‘Rama’ is the combinations of 
Prithvi— earth, Jala - water, Vayu— air, Agni— fire 
and Akasha— Eternal space. Shri Swami Rama Ji is the 
name of human perfection with Divine attributes, always 
meditating on the pure spirit of Shiva. His breath is the 
eternal joy for his devotees, who come and seek his 
blessings, through their inner voice, or reciting the 
‘Dwadasha—K 811? Stotram and the ‘Sangraha— 
Stotram. Stotram means Stuti or benediction and eulogy. 
He bears the testimony to the very epithet of 
Shiva, as the creator of Agamas, preserver of the 
‘Pratyabijnya’and absorber of the Spanda Shastra, within 
his own *Bheeshana- Bhairava-Shakti’ or of the 


Bhairava's innate nature. Bheeshana means the 
formidable sentiment in poetics and supernatural power 
in the Agamic language, a5 said by the Great 
Abhinavagupta, while reciting the Bhairava Stotram. 
While entering the Cave at Bheeru, along with his 
disciples,was his eternal poetic composition, in praise 
of the Bhairava, then it strucks in my mind that Swami 
Ji would have been his great disciple then, to be bom 
again on the sacred soil of Kashmir, to rejuvenate the 
Trika Darshanam. This is the mystical measure of the 
cycle of the ‘Bhava—Chakra—Pratipada’ with respect 
to the ‘Dwadasha—twelve facets of Kali.’ It is the 
meeting of the Prithvi Tattva, through Purusha and 
Prakriti-Tattva, culminating within the union of Shakti- 
Tattva with Absolute Shiva. He is all that, what is known 
as the universal rhythm of structured vibrations, through 
the cosmic ‘Nritya’ creating fourteen Sutras from A, इ, 
उ,ण, *a-i-u-n' concluding with ह, ल, ‘ha-la’. These are 
adored as the Maheshvara Sutra. These are sound 
aaa being supersonic in nature, spiritual in essence 
ani i dimensional, into the realm of Shaivi Yoga. 
ies eee with bow and arrow, ever 
of Avidya-illusion or ae D a ee ae 
explanation of the a तरव His ora d ; 
souls to see the Pará-Shakti OM pde Da 4 f 
existence. Though SER ene a 
, yet he assumes the form 


just to evolve the humanity and rejuvenate the Trika 
thought, philosophy and rituals, primarily to teach the 
doctrine of Advaita Bhava in “Shiva and Shakti; finding 
Jiva- embodied soul as the inheritor of Agamic oneness. 
This is the mute approach, but felt more than seen. This 
determines the spiritual fate of the top ranked devotee, 
who is chosen amidst the devotees. Only an “Avadhuta’ 
like Swami Ramji can do that. His Agamic source of 
reconstructing the Trika Shasana is the Bhairava Stotra 
of the Mahá-Maheshvarácharya Abhinavagupta. 

He himself explained the truth and beauty of the 
thirty six Tattvas. It is the ‘aq Tat’ to "Thatness' quality 
of Shiva in one unified consciousness. The ritual stands 
for an oblation to the Divinity, through Agni Devata, 
which is Jyoti—the flame of consciousness. It is the 
‘Annakana-Homa’ for arousing the Kundalini Shakti 
through the offering of the Anna—cereal to the ‘Shat- 
TrimshatYága Devatá —‘Thirty six’ Yaga Devatás. This 
is the purpose of his incarnation to resume the lost thread 
of the Trika system of understanding the Shiva 
consciousness. This happens to be a casual Kreeda— 
cosmic play, where the ‘Earth seems to meet and hug 
the Akasha’. This helps the devotee to achieve the 
Bhairavi strength, to live the meaningful life as a person, 
through the Trika discipline. A Padma-lotus like smile 
of Swami Ji, which curves around his lips, is the Maha 
Mudra, in which the creation is but the manifestation of 


Shiva. Itis to beunderstood through the self-realization. 
This is the cause of his having his Trika series of 
communications through his physical appearance in the 
Satisar— the abode of Uma — Parvati, Shivani, Bhavani, 
Raja Rájeshvari. Sharika is the unified Shakti of Shri 
Chakreshvara and Shri Chakreshvari, on the Shárika 
Parbat, where exists the Svayambhu — Self appeared 
orevolved Shri Chakreshvara. It is the source of energy 
as the Shakti-Peetha, charged with the Varnamála of the 
*Nafa — Koti Samávesha', of the Málini Vijayattora 
Tantra, read with the Svachhanda Tantra. The 
atmosphere is charged with effulgence, strength, 
spirituality at the Shri RamTrika Ashram situated on 
the bank of Vitasta, at Vijaya Setu (Fateh Kadal) area. 
Trika “Vaibhavam’is not the idea of the Absolute alone, 
but it is a doctrine of change, which in the ‘Ascent and 
Descent’ of the physical and Transphysical nature around 
Shiva and Shakti, through the presence of Swami Ji. 

A visit to the Shrine at Gole Gujral, Triloke Puri, 
ari m Invitation, to the omnipotent urge, to create 
erm us ace lustrous curves or the eternal peace 

a cae or Orbit. 
amah Shivaya 
Here the Prologue, as an Obeisance is concluded. 


Avatirna—The descemt is an Avarna. 


Avatirna is the very prominent concept within 
the Sanátana Dharma. It means that the Divine Being 
descends, to teach the fellow beings around him the 
Truth, which is the Supreme Reality in exisatence. 
He does all this, through his life pattern, as how to 
evolve within time, place and situation for higher 
consciousness. Later on, it is his teachings which 
cause a source of inspiration for the humanity to 
evolve from Prithvi Tattva to the Shiva Tattva. This 
Spiritual message is seen, through the human conduct. 
It is to aspire for the highest, which is the Shiva- 
Chaitanyam or consciousness, after he gets merged 
with the Supreme self, The Avatára Purusha is the 
“Divine personality’, to establish Dharma.That Divine 
personality gets all the human problems, but through 
his Shiva Sankalpa, he overcomes the problems and 
becomes the torch bearer, showing the “Deepa 
Shika’ - light beams to others. His descent is for 
spiritual evolution, as being the ‘Shikhara-Purusha’, 
which is a spiritual identity. He guides till he merges 
With the; Sáyujya Svaroopa’ of Shiva. 
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In the case of Trikacharya Swámi Ram Ji, he attained 
the Shiva Sáyujya, on the Shiva Charurdashi, Which 
falls in the Mágha Krishna Paksha. Swami Ji left his 
mortal coil, in the year 1971 Bikrami era correspoding 
(01915 A.D. He was born in the year 1910 Bikrami, 
corresponding to 1852 A. D. Thus he lived the life of 
an exalted Rishi for a period of sixty three years. 

Apart from its Pauranik significance to these 
three days, which is Trayodashi, Chaturdashi and 
Amávasya, it is of great importance for the devotees 
of the Swami Ji. Because, it is the Tithi for the Shiva — 
Sayujya -Nirvana Antaryága of Swami Ram Ji, 
revered as the “Parama Shaiva Trikácharya", by the 
devotees of the Trika Darshana/ philosophy, around 
the globe. 

Swami Ram Ji, is the Parmachrya of Kashmir 
Shaiva Darshana, also popularly known as the 
‘Kashmir Shaivism’. He happened to be the great 
Master of the Shaivistic renaissance, in Kashmir 
during the reign of Maharaja Pratap Singh. He, 
through his intuitive faculty, known as ‘Pragya Shakti’ 
mastered the Trika Shastra, Not only he mastered this 
Paara discipline for his self evolution or identification 
Due P. he taught this Shaivistic discipline 
Kem im xa SUE who came in close touch 
EAE : » the masses got inspiration through 

courses, Deeksha or Initiation and spiritual 
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grace. Swami Mahtab Kak Ji, Swami Gash Kaul Ji 
Jalali, Swami Govind Kaul Ji Jalali, Swami Vidyadhar 
Ji, were his chief disciples, who were initiated into 
the Shaiva Yoga, some were initiated into Sadhana. 
And some for continuing the Trika thought, around 
the globe. All that is Swami Ji's grace, leaped out 
from a chance offered by Divinity. The Truth about 
Shiva is to understand through vastness ofthe infinity 
to cast the spirit in the physical form. The transient 
makes a plan to get substance into shape, within 
sublime rational plan. The Sádhka becomes the 
pilgrim of Prakriti, which is manifestation as Nature. 
It is substantial in all objectivity. Swami Ji taught the 
tangible through devotion, and the Unknowble 
through perception, which took the applied form of 
Shaivism at his will. It gives liberation from the 
worldly bondages and provides higher emnicipation 
of oneness with Shiva which is possible, through the 
Shaivistic Mantra. 

A galaxy of the disciples did receive the 
blessings of Swami Ji, at his Trika Ashram. The 
Ashram stands as a shore, where murmer of occult 
happiness gets Divine ruptures by the mere look of 
Swami Ji Maharaj. The devotees and the house- 
holders could realize the Kundalini awakening, and 
would further it to the aspirants. 

Mahatma Kashinathji, initiated by his Guru 
Swami Govind Kaul Ji carried forward the legacy of 
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Param Guru (Swami Ramji Maharaj) untiringly by 
initiating the people around him into this highest fold 
of the Trika philosophy. Pandit Shreedhar Joo 
Wangnoo - -‘Baudha’, happened to be the child 
disciple of Swami Ji, who did his Sadhana in the last 
years of his life at the Trika Ashram. Coincidently, 
he also left his mortal frame at the Trika Ashram, on 
the Saayujya Diwas of Swami Ji, in the year1988 A.D. 
Pandit Tarachand ji, Pandit Premnath Nehru 
happened to be the dedicated devotees of the Fateh 
Kadal Ashram. 
Swami Lakshmanjoo initiated by Swami 
Mahtab Kak Ji on the other hand propounded the 
Trika philosophy around the globe. He is revered as 
the Ishwara Svaroopa. He happened to be the last 
Guru of the Shaivistic Tradition. Scholars do present 
their papers in the designated seminars and 
conferences, which Speak of the beauty of the 
Kashmir Shaivism. But the men of realization can 
MUS the blessings from the Trikácharya Swami 
tae only through opening their windows, to allow 
Da Rashmi’ or effulgent solar rays, enter their 
bees S1S an urge for higher consciousness in human 
; & Seen around the house hold, realizing Advaita 
etween the embodied soul and Shiva. i investiture 
of physical life > ^ va, in the investi 
» COverd by the ‘Gyan Indri dKarma 
ndriya s हल ताप eee 
> 8 mind, ascendi the Prakriti- 
Purusha state to the highest ग्य लनर 
o the highest realm. 
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The present Trika Ashram at Gol Gujral; Jammu is 
the source enegy, as Swami Ji's Murti was initiated 
with Prana-Ptatishttha, after migration. Swami Ji’s 
presence with Divine aura is felt there . 

Trikácharya Swami Ji would teach, in his discourse, while 
paying obeisance to the Mother Divinity. 


मायास्वरूप गोपनात्मिका पारमेश्वरी इच्छा शक्तिः 

“Mayasvarapa - Gopanatmika Pàrameshvari Icchà 
Saktih." 

The whole manifestation is the great uni-flux of the 
Divine Mother known as Parmeshvari. It is only the 
Maya Tattva, being the Svátantrya Shakti of the 
Divine puissance/power and force together. Prakasha 
and Vimarsha are not different. They form a single 
unity, but are distinguished as the male and female 
aspect of the Absolute, because of the Maya—being 
its innate nature. Shiva is realized as with the attributes 
of Sadá Shiva and epithets and Shakti, being the 
universal substance. This is the beauty of the Trika 
philosophy. Shiva is Náma — name and Shakti as 
Roopa or form and even beyond that. It appears to be 
Maya within Mahamaya, and the applied Trika 
doctrine expresses it as the Shambhava Avastha. 

शाम्भवाः शक्तिजा मन्त्रा महेशा मन्त्रानायकाः 
मन्त्राः इति विशुद्धाः स्यूमी पंचगणाः HANG || 

Shàmbhavàh Shaktijà Mantramaheshà Mantranayakah 
Mantra: iti vishuddhàh Syurmá Panca ganàh Kramat. 


15 


Shiva in essence, within Shakti, is the Mantra 
Maheshvara, or Mantra Nayaka. Mantra needs to be 
authentic, a revealed one. There are five fold units of 
the Singular Shaivistic appearance. The Mantra 
evolves into the ‘Udaya Krama', which speaks of 
“Anuttara — Supreme Reality, Ananda — Bliss, 
Icchà — Desire, Ishnà — Sovereignity, Unmesha — 
opening ofthe eye and Urmi — the waves". The Trika- 
Vaibhavam is the ‘Total Awareness of Shiva’ as the 
Ultimate. It provides the basis to understand the 
‘Thirty-six’ Tattvas, as the Ultimate link ofthe human 
being with the integral view of a Sadhaka, which is 
in harmony with the prevalent symptoms, in regard 
to the accepted doctrines of the ‘Sanatana’ way of life. 
A structured analysis with devotional inputs make 
the study, more closer to Swami Ji. 
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पुष्पं समर्पयामि 


Pushpànjali (floral tributes) to the Swami Ji: 


श्री शैव त्रिकाचार्याय नमः 
Shri Shaiva-Trikacharyaya Namah 
Obeisance to Shaiva Trika Acáharya —the exalated 
Master of Kashmir Shaivism. 


हृदयं देवदेवस्य सद्यो योग-मुक्तिदम्‌। 
अस्योच्चारे कृते सम्यं मन्त्रा-मुद्रागणो महान्‌ ।। 
Hridayam, Devadevasya Sadyo Yoga-Muktidam, 
Asyochàre Krçte Samyam Mantra Mudragano Mahan. 


Swami Ram Ji Maharaj happens to be the great 
ocean of tranquility, associated with blissful wisdom, 
which is free from illusion, and is always infinite in 
nature. He is always in his innate nature of Shiva 
consciousness, who would sit on the tiger skin during 
his Sadhana. He is the giver of Supreme knowledge 
to his devotees, and is the embodiment of the ‘Durvasa 
Rishi’. His ‘Saumya Svarupa’ is that of full moon. 
He is the incarnation of ‘Svayambhu’ and “Bhava— 
Shiva’, who imparts the spiritual knowledge of the 
Shaiva and Shakti Agamas. He tastes the sweetness 
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of Bhakti and reciprocates with the Supreme 
knowledge of the “Tantraloka, Samba Panchashika, 
Para Trimshikà" and “Panchastavi etc." He is 
accessible to all, because of his being in the Poorna — 
holistic state of Shiva consciousness. His spiritual 
experience is from ¥ to भवः in the light of Tantraloka. 


पर्मार्थ गुरर्दत्तः सूरिराश्रित वत्सलः। 


सोमोरसज्ञो रसदः सर्व सत्वाव लम्बनः।। 
Parmartha Gururdattah Surarirashrita Vatsalab, 
Somo Rasajiio Rasadah Sarva Sattvava-Avalambanah. 


He imparts the knowledge of the 36 Tattvas, related 
to the ascent and descent of Shiva. He is the 
embodiment of the Great Rishi Dattàtreya, who is 
filled with all compassion. He is the great seer of the 
Shri Sháriká Bhavani, manifested as the Universal 
Mother of "Being and Becoming”, and Swami Ji is 
Yogi par-excellence, who explains all the niceties of 
the Shaiva and Shakti Anubhavas/realizations, within 
the orbit of the Pratybijnya Shastra, Spanda Shastra 
and Agama Shastra, All the Tattvas find their abode 
oe and equally, he finds his Shiva Nature in all 
mun Ri He is the embodiment of all perfection. 
3 Sreatest essence of the Devadi — Deva, Who 
CER e Shiva, i.e., the ° SAUR? Mantra’ itself. 

osoever 18 absorbed in the grace, gets liberated, 


when bestowed with Yoga. Then the essence of the 


Shiva Consciousness manifests 
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ऊँ नमः शिवाय महादेवाय महेश्वराय त्रयम्बकाय नमः 
Om Namah Shivaya! Mahadevaya Maheshvaraya! 
Trayambhakáya Namah! 
Namaskar to Lord Shiva, who is adored as the 
Mahadeva- Maheshvara — Trayambhaka! 


१६१० विक्रमी "wp छुख चुय कश्मीर-मण्डलय जामुत्‌ 

त्रिक-कुय ग्यान छूय चेय शक्तिपात-सूत्य वरतोवमुत 

फतेहकदल कशीरि AT छूय पानय प्रागाश होवमुत 

स्वामी जियन छु जीवत जगत शैवी अमर्येथ चावनोवमुतू 
- जया सिबू 


Shiva Svaroopa! You took birth in the Satisar 
Kashmir. The year was 1910 of the Bikrami 
era.Though imparting Shaktipata, you rejuvenated the 
Trika in devotion and awareness. Fatehkadal Ashram 
became Effulgent with your Prakash--the Eternal 
light, an abode of Experiencing Shiva. O Swami Ji! 
You analyzed-Jiva Jagat, through the nectarine of the 
Shaivi Agama, Spandas and Pratyabijnya, including 
the Three Upayas. 

Swami Ji! your explanations on the Panchstavi, are 
but the Divine Vibrations in the *Tripura-Sundari- 
Beeja Mantra', which speaks of the Mother- 
Divinity as Singular Shakti within the *Pancha- 
Tattvans’ 


We bow at your feet! 
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अथ नामावली 


Here, Starts the Nàmávali 


1 ऊँ भगवते श्रीमंताय सिद्ध-पुरुषाय नमः 
1 OMBhagawate Shrimantáya Siddha Purushya 
Namah 
OM! Namaskar to the Bhagawn Siddha-Purusha, who 
is perfect in his Tapasya of the highest order, where 
every breath of the devotee is filled with the vibration 
of Shivoham, Shivoham and ‘Ahamasi Shiva’, 
‘Ahameva Shiva’, ‘Shivosmi’. 
Of course, the forms of austerities, are filled with the 
aura of auspiciousness. Siddhi is the highest form of 
perfection in the Shaivistic Yoga, as prescribed in the 
Tantráloka. 
Shiva is the Shrimanta, the giver of auspiciousness. 
Itis an epithet of Shiva, and also is like the Ashvatha 
E S pue speaks that among all of the 
Em i S ivine Being excels as the Ashvatha tree. 
the dun Splendorous nature of Shiva, with 
o MM : Shreem’, which abides in all the 
teen e manifestation. from Prithvi to the Shiva 
va. te mutual relationship b Shiva an 

Shaivite is pure delight. Itis ; कट a 

ght. It is impenetrable, voiceless; 
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occult, and omnipotent. Within the dark cave of 
Avidya — ignorance, the Shiva’s grace brings nearness 
to the Pratyabijnya, which brings him/her to explore 
the further heights of Shivoham. Aham Asmi — I am 
Shiva. 

My obeisance be to the Omnicient Swami! 


2 ऊँ महादेवस्य परमप्रिय-भक्ताय नमः 
2 OM Maha Devasya-Parma Priya Bhaktáya 
Namah 


OM! Namaskarto the endearing devotee of Bhagawana 
Mahadeva. There is no difference between the 
Bhagwana and the Bhakta. Shiva is the Mahadeva, 
as said in the Rudryamala Tantra, and as addressed 
by ‘Nandi’, who is the great devotee of Shiva. 
Mahadeva imparts the Divine knowledge of the 
Maha-Vidya, Jaganmata, Maha Stotram, to Nandi 
about the cosmic and physical plane and realms. This 
is the knowledge of ‘Paraé’—transcendental, 
‘Apara’—physical, Parapara — both physical and 
transcendental. The beauty of Kashmir Shaivism is 
that the world is not an illusion, but a form of Lord 
Shiva. It is manifestation, which envelopes all the 
Thrty-six Tattvas. The fact is that all the Tattvas of 
the physical reality abide in the ‘Shiva Chaitanyam’ 
— realized consciousness. Mahadeva makes the 
presence of the smallest objects, as Divine. The 
Bhakta is the vital breath of the Bhagawana. He 
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bestowes upon the devotees the Divine Prana Shakti 
for the Shaivi Yoga. This is the pursuit of the 
Unknowable, but the Bhakta, finds the passge to know 
the Unknowable. This is the cause of the descent of the 
great Máheshvarácharyas, SO is Swami Ram Ji Maharaj. 


My prostrations to the Omniscient Swami! 


3 ऊँ शिखर पुरुषाय अरूप रूपाय भास्कराय नमः 
3 OM Shikhar Purusháya Arupa Rupaya 
Bhaskaraya Namah 
OM! Namaskar to the formless, being the quintessence 
ofthe Shaiva Agamas, with his illumination of being 
effulgent like the Sun. It is like the excellent summit- 
learning of highly evolved devotee, whose every word 
gives the radiance ofthe Sun, which provides Bhava- 
Prakásha, through his/her understanding of the Trika 
system of realization as the Ultimate Reality. The 
Shaivistic Acháryas are the ‘Shikhar Purushás", who 
rejuvenate the masses through meditation, austerities, 
discourses and initiation. They charge the devotees 
with Shaktipâta/graced by the flow of Shaivistic 
र Purusha is always in deep oneness 
jective world, where space is the vast 
experience of the soul. 
My prostrations be to the Omniscient Swami! 


| ऊ भव्याय आनन्द मूर्ताय पूर्णाय नमः 
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OM! Namaskar to the Blissful being, who is complete 
and whole, filled with all grand aura. He is Bhavya— 
existing in the very realm of beauty par-excellence. 
It is always wonderful and pleasing to the sense 
organs, and provides spiritual knowledge. It gives 
‘Ananda’, which is the experience of all the attributes 
of Shiva, where there is a feeling of aesthetic 
understanding, found in the very form of ‘Shiva, 
Shakti and Nara’/human being. Ananda is conceiving 
of a longing goal, where there is inner joy and 
listening to the direct revelation from the above. It is 
an experience, in getting or finding light, within the 
darknes, where there is instinct to survive. 

My prostrations be to the Omniscient Swami! 


5 & श्रीमंताय चिदु- विमर्शाय विमर्शे स्वरूपाय नमः 
5 OMShrimantáya Chid Vimarshaya Vimarsha 
Svarupáya Namah 

OM! Namaskar to the very form of consciousness, 
and reflective nature of the Divine, coordinated with 
all his supramental excellence. Chitis all consciousness 
and Vimarsha is the inherent, and undifferentiated 
Shakti of Shiva. It is verily, a Divine reflection. Chit 
is understanding of all that what exists, It is verily, 
the ‘Brahmi Shakti’. It acts as the vehicle to evolve 
from ‘Prithvi Tattva’ to the ‘Shiva Tattva’. It is to 
observe the reality from gross to subtle; and from 
macro to micro. It is inherent Guna/quality/nature of 
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1l that exists to grow to the blissful state of Shiva 
" ha is a leap, a vibration or a deliberation, in 
ae of Prakriti. It is a purpose, in the wee that 
are carried by the “Nara’ to grasp We 1196 the 
feelings and instincts wth a kinship to infinity. 


My prostrations be to the Omniscient Swami! 


6 ऊँ अष्टभैरव-विग्रहाय प्रियनाम्नाय नमः D 
6 OMAshta Bhiarava Vigraháya Priya Nàmnáya 
Namah 


Namaskar to the Bhairava, the most endearing name 
ofthe Ashta or Eight Bhairavas. The Eight Bhiaravas, 


who are always in attendance of the Divine Mother 
Sháriká are as - 


1. Anandishvara Bhairava, 

2. Tushkarája Bhairava, 

3. Mangleshvara Bhairava, 

4. Purnarája Bhairava, 

3. Bahukhátakeshvara Bhairava 
6. Hátkeshvara Bhairava, 

T. Vetalraja Bhairava 

8. Jayaksena Bhairava. 


Bhairavás are the guardian Deities to help the 


devotees to grow in their Sâdhanâs. They abide in 
the physical plane, through their association with Lord 
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Shiva, who is infinite and eternal. The mention of 
Bhairavas during the Shiva Rátri Puja are as under:— 

1. Deviputra Herakanátha, and Deviputra Vatukanátha; 

2. Vetalaraja and Agni-Vetalaraja; 

3. Agnijihva and Bahukhatakeshvara; 

4. Karála and Sthánakhetrapála; 

5. Kamakhya and Mágalarája; 

7. Bhimarupa and Vishvaksena; 

8. Tárákhya and Jayakasena; 

9. Hátkeshvara and Teja 

10. Rájarájeshvara and Chanda. 

They are revered as the Shivarátri Yaga Devatas. 

These Bhairavas are invoked, to create an atmosphere 
of purity, during the ‘Pradosha’ time, for creating the 
vibes of purity and austerity. Ashta- Bhairavas and 
the Dasha Bhairavas play the ‘Ananda-Nritya’, to 
shower the sprit of Eternal love through the grace of 
the Vatuka Bhairava. 


My prostrations be to the Omniscient Swami! 


7 & डमरु हस्ताय ताण्डव नृत्याय शिवस्वख्पाय नमः 

7 OMDamru Hastáya Tandava Nrityaya Shiva 
Svarupáya Namah 

OM! Namaskar to the epithet of Shiva, the holder of 

the ‘Damru’, thus creating the fourteen Maheshvara 

Sutras, during his Anada Nritya (the cosmic dance of 
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highest bliss). Tándava Nritya is to seen the true 
nature of the rotation of the planets, to get acquainted 
with the Blissful form of Shiva. Seen by the true 
devotees, having a Damru in his hand, which is the 
experience of the gift of nature, to listen to different 
musical Rágas, with different tunes, is the Ananda. It 
is within the open realm, where there is no bondage. 
It is the beginning of perfection. Shiva is seen in the 
spirit's fathomless miraculous origin, when he sits in 
the Kailasa Mountain, along with Párvati. She is 
seated on the lion, Ganesha is on the mouse, Kumar 
Kartikeya is on the peacock, and Shiva himself is on 
the bull wearing ‘Wasuki’ sepent around his neck, 
while teaching the Bhaváni Sahsranáma to his 
attendant Nandi. Shiva is the Master Yogi, who is 
seen in meditation during his Nritya — Tándava. 
Meditation in motion is the soul purpose of Tándava. 
Itis a spiritual retreat, which is to remove all the evil 
forces from the universe, only by creating the ‘Damru’ 
sounds, which are in Svaralvowels and Wyanjana | 
consonants form the fourteen Sutras, adored as the 
Maheshvara Sutra. These fourteen aphorisms reflect 
to the en ofthe fourteen Bhuvanas or locations 
eth य Ale utn Dua 
A spirit of s Tans-physical realms of Be 

> elusive Presence, aura with all 
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radiance is seen, on the Eternal mountain of Kailasa 
for presenting a Divine endeavour. 


My prostrations be to the Omniscient Swami! 


8 ऊँ परम-पुरुषाय पूर्ण-स्थिराय परम-अवधूताय नमः 
8 OM Parma Purushaya-Sthiráya Parma 
Avadhutáya Namah 

OM! Namaskar to the Parma Purusha—the Ultimate 
Shiva, who is the Sthira, immutable like a focused 
individuality, bearing a sovereign authority and 
supermacy of an Avadhoota— the ascetic free from 
worldly desires, and all the worldly attachments. He 
is having none's support, but being religiously firm 
and resolute in his Shaivi Sadhana. He lives in the 
world, enjoys the Yoga and Dhármik Bhoga, based 
on Dharma, within ‘Satyam and Ritam’ where ‘being 
and becoming’ is the mighty trance of the Universal 
spirit. Its fathomless heart, is the Bahu Rupa Garbha 
of “Shiva Chaitanyam’. The Sthira Bhava is the 
balanced mind to be in tune with time and living with 
the Absolute Truth, which is tangible and even 
transcendental. The Parama Purusha is responsible 
for creating the universe along with ‘Para and Apara 
Prakriti’, which is the Mother nature in dormant form 
and goes beyond that. Parma Avadhuta state of life is 
enjoying the glorious liberty of the Spirit, which is 
his Svachhanda Bháva. An Avadhuta goes and travels 
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from the early dawn to the higher Dawn, which is the 
realm of Shiva-Shakti. 
My prostrations be to the Omniscient Swami! 


9 ऊँ आधार-मूर्तये सर्वाश्रयाय नमः 
9 OM Aadhara -Murtaye-Sarva—Ashráya 
Namah 

OM! Namaskar to the Aadhara Murti, who is virtually 
the very being of existence, as is seen in the Prithvi 
Tattva, which is the refuge of the embodied souls. 
Whatsoever exists on the earth planet, has its Aadhara 
as Dharti, Bhumi. Aadhara is the basis, where Shakti 
and Shiva do take the universe to its maximum glory, 
so that all the cosmic forces, including the nine planets 
do function in their designated role to maintain the 
universal balance, eco-system and environment in 
perfect order. The Lord is the Supreme Sovereign, 
because of all the Triadic functions like creativity, 
sustenance and merger are with him. These are the 
innate functions from *Aadi-Srishti'/Primal creation 
to the ‘Pralaya’/final dissolution. ‘Ritam and Satyam’ 
is the Aadhara or the basis of Dharma, which gives 
*Aashraya' or recourse of Anugraha Shakti. 


My prostrations be to the Omniscient Swami! 


10 ऊँ धर्म-विक्रान्ताय क्षेमंकराय नमः 


10 OM Dharma-Vikrán táya-Kshemankaráya 
Namah 
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OM! Namaskar to the Supreme Power of all the 
manifestation, both animate and inanimate, Dharma 
Vikránta is truly adored as the Deity of “Power and 
Prowess’ also as ‘Majesty and Victory’. It is he, who 
provides all the blessings to the devotees, who seeks 
his Divine intervention during their calamities, to 
uphold Dharma, according to time, place and 
resources within situation. Wherever there is 
Kshema, which is revered as the ‘Trika- Kshema’— 
all safety through Trika— Yoga practices in particular, 
gives strength to be valorous in performing the 
worldly duties following the path of Dharma. It is 
‘Pratyabijnya’ of understanding oneness with Shiva. 
Dharma makes a person full of strength. It is the 
sweetest lustre of life, through the Pancha Tattvas, as 
gifted to the embodied soul from Shiva. Shiva is the 
witness to all that, what the ‘Jivatman’ does, and in 
return Shiva extends ‘Kshema’ to the aspirants, 
through his gift of Spanda. 


My prostrations be to the Omniscient Swami! 


11 ॐ परम-शान्ताय मोह-शान्ताय अग्रगण्याय नमः 

11 OM Parama-Shántáya Moha-Shantaya 
Agraganyáya Namah 

OM! Namaskar to the Maha Shanta—most serene, 

tranquil filled with all superb sensitivities of Shatvistic 

nature. When mind becomes calm and peaceful, then 

delusion also neutralizes, and the Sadhaka /devotee 
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becomes free from hatred, malice, evil eye filled with 
lust and greed along with such other vices, then the 
Chita /mind becomes quite receptive to receive 
Shaivistic Trika grace. He becomes the ‘Agraganya’ 
_ beacon light who leads others in the Shaivi-path, 
where a man/woman has got control over his 
*Chittavritti—thought process. He becomes Shiva 
as he thinks undifferentiated cognition between Jiva 
and Shiva. Shiva is all peace, Himself peace, 
showering peace. Peace is the force behind, all 
devotion, on which it leans. Shiva and Shanti are 
synonyms. The delusion gets vanished and ‘open ray 
of radiance’ touch the very being of the aspirant. This 
is Shaivi path. Thus, you are verily, that Parama 
Shanta Purusha. 


My prostrations to the Omniscient Swami! 


12 ऊँ मृदुल-नलिन स्वरूपाय नमः 
12 OM Mridula — Nalin Svaroopaya Namah 


OM! Namaskar to the Mridula, who is very soft 
spoken, delicate and sober. His nature is superb and 
his thoughts are spiritual. His nature resembles like 
that of a lotus, which is always in water, enjoying the 
blossming at the sunrise, and folding itself at the 
sunset. Though sprung up in the muddy soil of water, 
It never gets stained with the murky and muddy water. 
This is the highest form of life living in the world; 
enjoying the beauty ofthe world, like the fresh water, 
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but without any attachment to it. ‘Mridula’ means 
tender as well. It is a combined inspiration with the 
illumined mind. This is the form or mental state 
amidst the inward musings of the soul. Yoga is for 
giving relaxtion not fixation, where there is no 
stiffness or “Hattha’. Celebrating life through music, 
dance and singing etc., is also a part of Shaiva Yoga, 
as taught by the Parma Trikacharya Swami Ji, within 
the Bhairva Stotram. 


My prostrations be to the Omniscient Swami! 


13 à दिव्य-गुँजन-हीं-स्वरूपाय नमः 

13 OM Divya Gunjana- Hreem Svarupaya Namah 
OM! Namaskar to the innate nature of the Divine, 
from whom the Divine sound of the Bija Mantra, 
*Hreem" emanates. This is revered as the “Lajja 
Beeja”, the innate Self of Shakti, adored as Shri 
Tripura Sundari. It is an extension of the ' Hrillekha’ 
sacred syllable of Shakti. ‘Hreem’ is the expression 
not of mind but of inner reflections, to be learnt from 
the celeberated Guru. It is the ‘Bija’, which draws its 
energy from the Eternal Shabda, during Sadhana. The 
sound resembles that of a humming bee, always 
looking for the Madhu—honey/ the elixir of life, 
which is the Spanda of Shiva. ‘Hreem’ is the Dvitiya 
or second Bija. Hreem is Bija associated both with 
Bhairavi and Bhairava. The sound, which is like the 
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humming of a bee, is associated with *Prána and 
Apana’ of the breath, while reciting the Mantra. 
‘Yreem’ abides in the Mantrik ecstacy of the Swami 
Ji Maharaj, who would meditate upon this potent 
Bijakshara of Shri Tripura Sundari, which produes 
the mighty trance. ‘Hreem’ is an application of the 
indwelling Shakti. 

My prostrations be to the Omniscient Swami! 


14 ऊँ-कलोल- ध्वन्ये भैरवाकाराय नमः 
14 OM Kalola Dhvanyai Bhairava — Akaraya 
Namah 


OM! Namaskar to the very form of Bhairava, whose 
Dhvani (the sound vibration) is full of melody, being 
the explanation of the innate nature o f the 
*Pratyabijnya', “Agama' and ' Spanda' Shastras. 
Bhairava is the proximity between the devotee and 
Ultimate Shiva, between the‘Pramatri’—knower and 
what is to be known as the‘Prameya’. In other words 
Bhairava is the fusion of mind with overmind and 
supermind, where the distinction between truth and 
beauty is fused within, for realizing Shiva and Shakti 
together. The “Dhvani’ of Bhairava is frightful, not 
only to force and worn out the anti Divine force, but 
also to shun their vicious nature. Bhairava itself. 15 
गा integrataion of the life circle, and universal time- 
EE pe isnot only transcendence, 
planet, as the realm of Divinity, 
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where a particle of sand is to be recognized as Shiva's 
manifestation. Bhairavas ‘Kalola Dhvani’ shapes the 
destiny of an aspirant. The great *Pramána' or proof 
is ‘Hearth’ Puja of the *Vatuka Nath Bhairava’. His 
‘Kalola’ sound is both a trembling undertone and a 
bliss, seen during Pradosha Pooja. 


My prostrations be to the Omniscient Swami! 


15 ऊँ शिव-शक्ति-त्रिक-एक-रूपाय नमः 

15 OM Shiva Shakti — Trika Eka Rupaya Namah 
OM! Namaskar to the innate form of Shiva and 
Shakti. Shiva is the Absolute Reality, and Shakti is 
inherent in that reality, which makes both Shiva and 
Shakti as undifferentiated Divinity. Shiva without 
Shakti is Static. It is because of its dynamic force 
that the universe comes into existence through 
‘Pranava’ — its Primal Spanda/ vibration and through 
Damru, where the sound patterns are visualized by 
Brahma. Shakti is the rhythm but is covered by 
Avidya, which is the MayaTattva, and makes us see 
the world of different objects. It is true but in 
perception alone. It is an axis of the rim. The ray with 
mist and flame with smoke is also inherent in 
Shakti. The world as is revered being the Jagat, is the 
vibrant play of Shakti, in the dense luminous 
consciousness. These are all felt, seen, heard, touched 
and tasted by the Nara—individual soul. Reality 15 
that difference, which is within the unit of Ekakara— 
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one and only singular form, though seen differently 
from various angles. Shiva, Shakti and Nara is the 
coordination of untiring delight, in the road map of 
spirituality. Swami Ji would identify himself as being 
the synthesis of Shiva-Shakti-Eka-Rupa. Itis oneness, 
as there is no differene between Shakti and Shaktiman. 
This is the grace of Swami Ji. 


My prostrations be to the Omniscient Swami! 


16 ऊँ भस्मोज्जवल-दूवादश काली-समर्चिताय नमः 
16 OMBhasmo-Ujjwala Dvádasha Kali Samrchitaya 
Namah 

OM! Namaskar to the Divinity smeared with the 
shining and gleaming ashes of the Shaivi Yajnas, where 
the *Dvà-Dasha Kali? is being invoked. These ashes 
are the quint-essential remains ofthe Yajnyas, dedicated 
to the Dvadasha- Kali the twelve appearances of the 
Mahakali which appear in the line of: 


1. Srishti-Kali —It is the Time expression of the 
creation, She creates through Brahmi Shakti, when 


meditated upon by Lord Brahma, to arouse the 
Yoga Nidra. thus Srishti-Kali is revered. 

. Rakta-Káli— It is the inner urge to do, to 
accomplish, to create, desecrate and recreate, what 
is known as the Rajas aspect of Prakriti. It is the 
dynamic force from the " Vishvasya-Bijam— 
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Vedic Hiranyagarbha and Agamic Bahurupa 
Garbha to the *Vishvasya — Aakriti” or Universe 
in existence. Káli is in the form of all creativity 
with vigour, strength and determination. Thus, the 
creation is influenced by the Rakta Káli, as the 
universal out look of activity. 


. Nasha Kali—lIt is dissolution, and at the same 

moment, is with the seed droplets of creation. It is 

momentary existence realized through Yoga, as 

the Ama-Kala, followed by ‘Sinivali’ and 

‘Pratipada’ as Tithis of the lunar month. It is the 

expression of ‘Time’ in the serial nature, after the 
dissolution is over, as the universal out look of 
dissolving and merging to its own *Bijam' of activity. 
The Násha Káli is aparent to the human eye. 

. Sankarshana Kali —It is the nature of the Kali, to 
act, in such a manner, so that all the spheres in the 
‘Jagat’ are drawn together. Itis contraction as well 
as attraction, as the universal out look of activity. 
This is adored as the ‘Sankarshana Kali’. 

. Samhára KAli—Itis the time process of annihilating, 
destroying and ending every thing, which is called 
manifestation in motion. She destroys, even the 
‘Nama along with Rupa’—name and form, of the 
embodied soul. Samhára Kali is for distruction- 

. Mritu Káli—It is an epithet of Kala, in the form 
of its Shakti, which kills all, and makes conscious 
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force dead and dormant. Mritu Káli is witnessed 
by every body. 


. Shubha Bhadrakáli—lt is time, which is virtuous, 


in every phase of existence. It is pleasing and filled 
with auspiciousness. Shubha Bhadra Kali is the 
auspicious time. 


. Mártanda Káli— It is the Kali designated in the 


process of evolving the solar energy, from the egg 
of effulgence, being dormant in the early phase. 
It is the Usha of the Rátri- Sukta adored as the 
*Mártanda Kali’. 


Parbhá-Arka Káli—It is the Solar time, which 
emits light of the Sun. It is Bharga Shikhara, the 
flames in the cosmos, which turns into the rays. 
Verily, Prabharka Kali is Prabha —light, lustre, 


splendour, effulgene, with the solar rays, 
associated with Usha. 


10. Rudra Kali — It is Time related to the Rudra— 


ferocious form of Lord Shiva, during his Tandava. 
Itis both *K81a;— death and ‘Anala’ the Agni, fire 
which destroys the manifestation, reducing it to 
nothingness. Rudra-Káli in the Shakti of Rudra. 


11. Shamshána Káli— It is the Káli presiding over 


the Shamshána-crematoriums, where the 
embodied soul, dead in body is reduced to ashes. 
It destroys all the Tattvas, inherited in that body, 
by the embodied soul, through his or her 
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Sanaskáras. Shamshána Káli dances with the 
Shamashana- Bhairva. 


12. Bhairava Ghora Chanda Káli —It is the ultimate 
nature of Káli, who is ferocious, fearful and 
dreadful, bent upon destroying the Danavas, 
Rákshasas and Asuras. She assumes the form of 
Bhairava, who is as powerful as Rudra himself, at 
the time of Pralaya, which is most frightening to 
the ultimate death stands for. It is the integration 
of Ghora and Chanda form of Kali. 

From the Dvádasha Kali, we get both the physical 

and transcendental energy, as our Pancha Koshas are 

always in the changing order, till it reaches the merger 
with Shiva. Apart from DvadashaKali, there is one 
more form of Kali, revered as “Achintya Kali’, which 
is incomprehensible, which has been hugged up by 

Shiva alone. The Brahmanda is subject to dissolution, 

which is apparently annihilation, but for transformation. 


My prostrations be to the Omniscient Swami! 


17 ऊँ पदम-हस्ताय पटल-पाटल-पुरुषाय नमः 

17 OM Padma-Hastáya Patala Pátalà Purusháya 
Namah | 

OM! Namaskar to that Purusha, who holds a lotus in 

his hand and whose Patala—Asana is filled with the 

fragrance of the rose flowers. Padma is the Asana, as 

described in the Yoga. It is revered as an epithet of 
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force dead and dormant. Mritu Kali is witnessed 
by every body. 


. Shubha Bhadrakali—Itis time, which is virtuous, 


in every phase of existence. It is pleasing and filled 
with auspiciousness. Shubha Bhadra Káli is the 
auspicious time. 


. Mártanda Káli— It is the Kali designated in the 


process of evolving the solar energy, from the egg 
of effulgence, being dormant in the early phase. 
It is the Usha of the Rátri- Sukta adored as the 
*Mártanda Kali’. 


. Parbhá-Arka Káli—It is the Solar time, which 


emits light of the Sun. It is Bharga Shikhara, the 
flames in the cosmos, which turns into the rays. 
Verily, Prabhárka Kali is Prabha —light, lustre, 


splendour, effulgene, with the solar rays, 
associated with Usha. 


10. Rudra Kali — It is Time related to the Rudra— 


ferocious form of Lord Shiva, during his Tandava. 
It is both *Kàla;— death and ‘Anala’ the Agni, fire 
which destroys the manifestation, reducing it to 
nothingness. Rudra-Kali in the Shakti of Rudra. 


11. Shamshána Káli— It is the Kali presiding over 


the Shamshána-crematoriums , where the 
embodied soul, dead in body is reduced to ashes. 


It destroys all the Tattvas, inherited in that body, 
by the embodied soul, through his or her 
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Sanaskáras. Shamshána Káli dances with the 
Shamashana- Bhairva. 


12. Bhairava Ghora Chanda Kali —It is the ultimate 
nature of Káli, who is ferocious, fearful and 
dreadful, bent upon destroying the Danavas, 
Rákshasas and Asuras. She assumes the form of 
Bhairava, who is as powerful as Rudra himself, at 
the time of Pralaya, which is most frightening to 
the ultimate death stands for. It is the integration 
of Ghora and Chanda form of Káli. 

From the Dvadasha Kali, we get both the physical 

and transcendental energy, as our Pancha Koshas are 

always in the changing order, till it reaches the merger 
with Shiva. Apart from DvádashaKáli, there is one 
more form of Kali, revered as ‘Achintya Kali’, which 
is incomprehensible, which has been hugged up by 

Shiva alone. The Brahmanda is subject to dissolution, 

which is apparently annihilation, but for transformation. 


My prostrations be to the Omniscient Swami! 


17 ऊँ पद्म-हस्ताय पटल-पाटल-पुरुषाय नमः 

17 OM Padma-Hastáya Patala Patala Purushaya 
Namah ; 

OM! Namaskar to that Purusha, who holds a lotus m 

his hand and whose Patala—Asana is filled with the 

fragrance of the rose flowers. Padma is the A - 

described in the Yoga. It is revered as an epithet of 
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Lord Brahma, as he is Padma Purusha, whose Asana 
is the ‘Nabhi Kamala’--Navel Lotus root of Shri 
Vishnu. Having seat on that root, Ratri Sukta was 
invoked by Lord Brahma for invoking the Yoga Nidra 
to kill Madhu and Kaitabha Rakshasa. Hence, 
emerged the Maha Kali, whose Dwadasha / twelve 
forms are but the twelve Rashis/Zodiac signs. The 
hue of the whole phenomenon at that stage is that of 
rosy colour of the Devi Tripura Sundari, adored as 
the Tripureshi—Bala—Shodashi. 


My prostrations be to the Omniscient Swami! 


18 à सूक्ष्म तरेग-प्रवाह- पुरुषाय नमः 
18 OM Sukshma Taranga Praváha Purusháya 
Namah 


OM! Namaskar to the Divinity, who is a continuous 
source of waves, filled with bliss. These waves, which 
are very subtle in nature, have different frequencies 
or wave lengths corresponding to different Bija 
Mantras.The basic frequencies are fourteen in 
number, corresponding to fourteen Maheshvara 
Sutras: “अ इ उ न” to “TK”. The fourteen frequencies 
are related to the *Chaturdasha Manshvaras’ of the 
Shri Chakra, represented by the fourteen triangles. 
Bhuvanas are also fourteen, which are linked to the 
flow of revolving Shri-Chakra, having Bindu as the 
Meru. Swami Ji from whom these waves are 
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continuously flowing out, are but the ‘Pravaha’—a 
flow for blessings the aspirants, thus inducing the 
‘Shakti Pata’. All his glancing is to uplift the devotee’s 
Antah Karna—the inner recesses of the heart of his 
devotees. These waves can travel to any point in the 
universe and thus bless his devotees, at whatever place 
they would be. My eulogy to the Swami Ji, from 
whom these waves flow out continuously. The 
initiation to the aspirant is in the ‘Sukshma Taranga’ 
of the Bija Mantra. 


My prostrations be to the Omniscient Swami! 


19 ऊँ जटा-भूषाजटिन-योगि-राजाय नमः 

19 OM Jata Bhushá Jatin Yogi Rajaya Namah 
OM! Namaskar to the Matted mantle of Yogi Raja 
Shaiva Purusha, who keeps his'Jatà'— matted long 
lock of hair, with a ‘Shikha’, which is the sign for the 
devotees of Shiva. Shiva is grand looking with the 
flaming thunder, gazing at cosmic smile. Verily, it is 
gorgeous, as Lord Shiva is the Super Sovereign Yogi, 
who himself is absorbed in the Dhyana of Para— 
Shakti, known as Maha-Maya, Maha-Vidya, Moha- 
Rátri Maha-Medha, Sandhya, Vashatkarah, Swaha 
and Svadha. That stage is the early dawn of the 
manifestation, when Brahmá— the creator took its 
appearance, in the Ksheer Ságara. It is the thrilling 
Observation of the “Jata Bhushá' of the Shatvi- 
Yogishwara. Jata itself is the grand looking 
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appearance of the Yogi. An inner heart's recess of the 
Himalaya is a grand journey towards the Mother 
Ganga, as being the *Jala—Tattva' for the life- 
sustenance. 

My prostrations be to the Omniscient Swami! 


20% शिति- कण्ठाय शत-रुद्राय नमः 
20 OM Shiti-Kantháya Shata Rudraya Namah 
OM! Namaskar to the Divinity, who is adored as 'Shiti 
Kantha’ with the name of Shat-Rudra or hunded 
Rudra having hundred epithets or faces. He is having 
the hue of Shiti Kantha which is white. He is of 
sapphire hue like sky blue, resembling to a peacock 
colour in his neck. This being his ‘Satvic’ nature, 
because Shiva himself drank the venom at the time 
of Samudra Manthana/churning of ocean to save the 
whole Leela/play of universe. Thus, Shiva has been 
revered as the Nila Kantha, which verily, is the Shiti 
Kantha. The word Shata refers to hundred, representing 
the Shata Dala— the unity of Brahma, Vishnu and 
ee form. It is the sweet and melodious 
iti Kantha, that attracts the Shakti, who 


RR E looked upon for grace, adored as the 
x 0 T Dii Through Shiti-Kantha's grace, the 
j Or il turns to ‘Satyam’—the true, ‘Ritam’ —the right, 
Shvâshatam’—the eternal 


‘Shivam’—the benign, 
Pr 
Prajnanam’—the intuition et 


40 


My prostrations be to the Omniscient Swami! 


21 ऊँ प्राण-नाथाय उन्मेष-कृपा-पुरुषाय नमः 
21 OM Prana-Nathaya Unmesha Kripa 
Purushaya Namah 
OM! Namaskar to the Divinity with compassion, 
adored as the Kripa Purusha, being saviour of all the 
embodied souls, whose very existence is in Prana- 
the vital breath. Thus, he is himself the Master 
Guardian of all the vital breaths, which are Prana 
Apana, Vyana, Samana, Udana. Thus revered as the 
Prana- Nátha/the Lord of breath, which is the “Vayu 
Tattva’ of the universe. His vital breath is ‘Unmesha’ 
which is the opening of the universe, present in the 
very existence, sustenance within the manifestation 
of the universal existence. While Unmesha, is the 
opening of eye, at the Divine opening of the Muhurta, 
when the Devatas appeared on the cosmic scene of 
the Deva Loka and that is the first ‘Spandana’. It 
happened to be the unfolded law, to create. The 
Devatas, with their Tejas adore Shiva. The process is 
followed by various vibrations, which create the Beeja 
Aksharas— as the sound with syllable form. Beyond 
it, exist the multitude of the Devatas. This is Shiva’s 
grace, known as Anugraha Shakti, one of the 
components of Vimrasha-Shakti. 
My prostrations be to the Omniscient Swami! 
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22 ऊँ रौद्री-शतरुद्राय, शक्ति-पूजिताय शस्मवाय-नमः 
22 OM Raudri Shata Rudráya Shakti Pujitàya 
Shámbhaváya Namah. 

OM! Namaskar to Shiva, adored as Shambhu and 
revered as the ‘Shata Rudra’. Rudra with One hundred 
eyes, where One represents the Unity, and the two 
Shunyas, are suggestive of the Jivatma and Parmatma. 
It is the Shunya Avastha, which is the quintessential 
ofthe creativity, as is said in the Lalla Vakha— Kenha 
Manza Kyahtánya Draw’, some thing emerges out 
of mysterious some thing, which is eternal Akásha/ 
space and the space within the Bahurupa- Garbha, 
Shiva is *Bhava, Hara and Rudra’, No doubt, Shiva 
is Prakásha. The Chanting ofthe Raudri is a throbing, 
making anew discovery, whch is Ananta-endless. The 
Shat—Rudra is only the unit of epithets within the 
universal setting. Shiva is being adored with Shakti. 
The Pujà is formulated with the Beeja Mantras, for 
the grasp of the dvotee, which is the glowing beauly 
of the Shakti. Evidently, the ‘Shaktopaya’ becomes 
the base for the ‘ Shámbhava-Upáya'. 


My prostrations be to the Omniscient Swami! 


23 ऊ शुक्ल-पक्ष-सोम-शोभिताय अमृतेश्वराय नमः 
23 OM Shukla Paksha Soma-Shobhitày? 
Amriteshyaraya Namah 
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OM! Namaskar to the Deity adored with the Moon 
aura of the lunar fort night. The ascending Pancha- 
Dasha/ fifteen digits of the moon are the reflections 
of the Kadi Mantra, invoked during adoration of the 
Chakreshvara Puja. The Sinivali—the covering ofthe 

Chandra Kala, and the Lord of that ‘Divine-Muhurta’ 

is Amriteshvara, who is adored on the Shrávana 

Purnim day at Swami Amarnath cave. Shukla is the 

beauty of the Rátri Devi. It is the moonlit night, which 
is Devi's glowing feature, in the spectrum of ‘Time’. 

Itrises through the Nara's mortal frame, till itis given 
the name of Krishna and Shukla Paksha, associated 
with the waxing and waning of the Moon. There is 
an intense, but slowly growing light by the grace of 
Amriteshvara. The whole phenomenon is subjected 
to the grace of Shiva, who is the "Guardian Deity' of 
Amritam, which is the ultimate abode ofthe Shaivites. 


My prostrations be to the Omniscient Swami! 


24 ऊँ तमोघ्न-ध्वान्त-संहराय, संविद्‌ -स्वरूपाय नमः 
24 OM Tamoghna Dhvánta Samharáya Samvit 
Svarupáya Namah 

OM! Namaskar to the Deity, who removes the entire 
murky projections of the devotee, making him/her a 
perfect saint. The perfection in the Shaivi Yoga Is the 
Samvit Shakti of Shiva, which is the Svatantra 
Svarupa of Lord Shiva. “Tamas ? js removed by the 
grace of Lord Shiva. The perfection of Yoga1s called 
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Siddhi attributed by the Ashta Siddhis which 


Samvit- | 

are enumerated as eight in number as: 

Anima : Ability to reduce one’s size 

Mahima : Ability to increase one’s size 

Garima : Ability to increase one’s weight infinitely 


Laghima : Ability to become lighter than the lightest 
Prapti : Ability to obtain anything 

Prakamya: Ability to acquire anything desired 
Ishitva : Ability to Lordship over creation 
vashitva : Ability to have control over things. 
But Samvit is the immortal hush, before the Devatas 
were born. Samvit is the ultimate realization of the 
*Bhautik'-immanentand the ‘Adhyatmik’ transcendent 
It is the Divinity of its own Self-Bliss, in the glow of 
infinity. There is no whirl pool, but ‘Pratyabijnya’ alone. 


My prostrations be to the Omniscient Swami! 


25 ऊं चन्द्राननाय महोरगकुण्डलाय नमः 
25 OM Chandránanáya- Mahoraga Kundaláya- 
Namah 

OM! Namaskar to the soothing moonlit Divine form 

prevalent in the Great Serpent Vásuki, having the 
Serpentine Kundalini form. Since Chandrama is © 

the circluar form, on whom the devotees meditate 

La the “Aim Klim Sauh” Mantra under the 

क of the Agamic system of worship. It is 
eauty par-excellence, fully surrounded by 2U 
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where the face is prominent, recognized through its 
openings of two eyes, two nostrils, two ears and one 
mouth. The whole of Varnamálà is spoken with 
mouth. The Kundalini needs to be aroused through 
Yoga, otherwise, the energy will be dormant. 


My prostrations be to the Omniscient Swami! 


26 ऊँ श्मशान-भैरवाय अन्तकाय, यमपुरुषाय नमः 
26 Om Shamshana Bhairvaya-Antakáya Yama 
Purusháya Namah 


OM! Namaskar to the Deity, whose upward radiant 
flame is the rising flame like that of the Bhairava, of 
any crematorium, where remains no trace of the 
‘Pancha Tattvas’—Earth, Water, Fire, Air and Space, 
after the last rites, till Antyeshthi is over. Only remains 
the ash. Thus, Shiva is adored in the Shmshans along 
with Shmshána Kali. Since Shiva is revered as the 
*Antaka', as addressed by Abhinavagupta in the 
Bhairava Stuti, it implies that anything/object that has 
a beginning, must have an end. This is a natural 
phenomenon. That power, which annihilates and or 
reduces it to naught is Antaka. Where does the essence 
of the object goes, it again goes in its primal source, 
which is Shiva consciousness. Yama in Yoga Sutra 
Means to have the ability having control over the 
happenings, both physically and mentally. It 18 a 
Psycho-physical aspect of the Yoga, which knows 
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how to rein the senses, which does fluctuate. The 


obligations are— 

(1) Brahmachrya/celebacy, (2) Daya/compassion, (3) 
Kshamá/forgiveness, (4) Dána/charity,(5) Satyam/ 
truthfulness, (6) Ahimsá/non—injury, (7) Priti/love, 
(8) Prasáda/cheerfulness (9) Madhurya/ sweetness 
(10) Mardava/flexibility. Yama in substance is to have 
control over senses.It is known as the “Yama' with 
*Niyaman'. 

My prostrations be to the Omniscient Swami! 


27 ऊँ नाना- पुराण-पुण्य - वृत्ताय त्रिक-श्लोकाय नमः 

27 OM Nana Purana Punya Vrittaaya Trika 
Shlokaya Namah 

OM! Namaskar to the Divinity adored with the hymns 
based on the different Puranas, Vrittis/commentaries 
and Vrittikàs / analysis to deal with the 36 Tattvas. 
Tire Purânas are various in number, upholding the 
Dharma’ through ‘Navadha—Bhakti’, Pancha— 
Upchâra, Dasha—Upachâra and Shodasha— 
Upachara application. The theme is to adore Divinity 
ae ree as well as ‘Female Deity’ form. 
am m RE. are hghly mystical, and the Puranas 
d das x source of the Stotra literature. Hence 
ADR xm for the devotees, as said by the 
s EC stands the testimony to this 
in Shlokas 1. -aere are also the truth related episodes 
mainly with dedicating the spirit to the 
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*Smárta' Ishta Dvatas, such as Shiva, Shakti, Vishnu 
Surya and Ganesha. The subject matter of ‘these 
Puranas is Divinity through Bhakti. These stress on 
the Nama and Roopa/name and form of the Divine. 
The creativity of Shiva is based on the integration, as 
well as differentiation. Shloka means not only praising 
in the Sanskrit verse, but itis a Mantra based — hymn. 
It is celebration, extolling and acquiring the merits. 
The Bhairava Stotram of MahaMaheshvarachrya 
Abhinvagupta is the best guideline, to sum up the 
Tntráloka, just in ten Shlokas. This is the quintessence 
of the Ultimate Shiva, which includes ‘Darshana’, 
‘Saundarya Shastra’, “Varna Mala’ and identification 
with Shiva, including the *Samvatsara' Tithis. 


My prostrations be to the Omniscient Swami! 


28 ऊँ जयाय - जयदेवाय - जयेश्वराय नमः 
28 OM Jayáya Jaya Deváya Jayeshvaraya Namah 


OM! Namaskar to the Divinity, who is adored as the 
supreme force behind victory. Jaya in itself is the grace 
of Shiva. It is because of that grace, which is 
responsible for Shakti as Parvati, to invite the 
tenderness of Shiva, as Shankara. Parvati is always 
followed by Jaya and Vijaya. Swami Ram Ji Maharaj, 
is the Jaya Deva and Jayeshvara, who undergoes the 
experiences of being in the Shaivi Samadhi, wherein, 
he experiences, an ocean spirit of ‘Shivah Asmi'—1 
am Shiva, dwelling within and am with it. Thus, 
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expresses himself with Phonemic truth for his 
discourses. In him, the Ultimate Shiva wears the 
crown of Spanda, being adorned wth Prtyabijnya. 
Therefore, Jayeshvara is the cause behind every 
success. His identification with Shiva is the excellent 
idom of Prakriti. His teaching is spiritual Sovereignty 
for providing spiritual awareness among the true 
devotees. 


My prostrations be to the Omniscient Swami! 


29 ऊँ जयाय - जय-देवाय जय-आनंद-स्वरूपाय नमः 
29 Om Jayáya Jaya Devaya- Jaya Ananda 
Svarupaya Namah 


OM! Namaskar to the Divine Being, who is the very 
innate nature of the Divinity. Jaya 15 the stren gth that 
makes the aspirant to march ahead in his spiritual 
journey. This is for attaining, the final beatitude, 
which is emanicipation. Ananda is thoughtful 
awareness, through perfect accomplishment of 
Dhydna—meditation. Therefore, the Gurustuti lays 
Stress on the key aphorism— *Dhyána Mulam Guru 
Murti’, who excels in all the best attributes of being 
a perfect devotee of Lord Shiva in the Swami. 116 
realization of the essentials of life, is to see Anand? 
n the spiritual retreats, dii Aarti prayers 
48 a spirit, to see the S TIMES MINES lone 
> ami, in the image. It 1s menta 
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symphony of bliss in its sweetest tone, where 
emotions speak, "Om Shrimantaya Rama Ratanáya 
Namah”, who is Shiva incarnate. 


My prostrations be to the Omniscient Swami! 


30 ऊँ जयाय - जय -प्रियाय सर्वगुण-श्रेष्ठाय नमः 
30 OM Jayaya Jaya Priyaya Sarva Guna 
Shreshtthaya Namah 
OM! Namaskar to the Divine Being, who is the 
Victorious Devata himself. He posseses all those 
essentials, which are claiming immortality through 
Pratyabijnyá, associated with the Spandanam. 
Upholding the Sanátna Dharma, with all faculties of 
the Vedic and Agamic qualities of making intuitive 
Shishya /the disciple understand the true nature of 
Shiva. This is the beauty of being in the state of “Jaya- 
Priya”. It is he, who asks for the glory of beatitude, 
and watches—‘Soul’s journey’ towards * Absolute 
Reality”. It is verily, sparkling ferment in human life, 
to be “Sarva Guna Shreshttha”. The Swami excels 
with all the attributes of Shiva. To be victorious over 
Adharma, is very endearing to Shiva, 88 reflected in 
him, through the Shuddha Vidyà Tattva. 


My prostrations be to the Omniscient Swami! 


31 ऊँ जय-भुवन-भास्कराय प्रकाश-स्वख्पाय नमः 
31 OM Jaya Bhuvana Bhaskaraya prakasha 
Svarupaya Namah 
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iumphant Sovereign Supreme 
OM प ता क cts the Bhuvana Bhaskar, 
Deity: ro Pun lendour, beaming light adored in all 
i a because of being the source of light 
= heat. Surya is the epithet of the Sun god € 
He is Ravi, Sapta Rashmi, Sahsra Rashmi, Dive E 
Aditya, revered in the Aditya Hridaya Stotram y 
Purushottama Rama for victory, in the war against 
Rávana. Through the effulgence of the Bhaskara, the 
Prakasha is prominent, The Sun is Bháskara, the 
Deva—Adipati, being the Master of all the cosmic 
bodies, that influence Jiva and Prakriti. The Jagat! 
universe is to be viewed as whole for understanding 
the Shiva Tattva, which is Purna/whole in all its 
measures. The Shaivistic teaching proclaims— Tam 
Prakásha, I am only pure consciousness”. The quality 
of being the Bhuvana Bháskara is to lead the devotees, 
for Samvit Spanda, as enlightening the devotees. 
Prakasha is the Dharma of Surya, who is Shiva 
himself, according to the Mahimnápára Stutih. He 
rules over the Srishti/creation. It is because of the 
Solar energy that life exists. The Trika also speaks of 
the Sámba Panchashika, where Chit Surya is adored 
and all the ailments are cured, while doing meditation 
on the Sun God, as an epithet of All Divinity. 
My prostrations be to the Omniscient Swami! 


32 ऊं जयाय विजय-देवाय सर्व-कल्याणाय नमः 
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32 OM Jayaya Vijaya—Devaya Sarva Kalyánáya 
Namah 

OM! Namaskar to the twin forces of victory and 

triumphant Sovereignity of the Supreme Deity, who 

looks after the welfare of all without any 

discrimination. He is the very spirit of Vijaya/victory 

and is revered with Jaya greetings, which our minds 

conceive. The creative power of Shiva is leaping upon 

the heart, at the very ‘Sapanda’, to remove the 

ignorance, accumulated in the previous births. The 

Divinity does not discriminate; rather it provides the 

opportunity, to follow the spiritual ethics, even in an 
hour of desperation. We should not be lost into the 
circuits of ignorance. The word Sarva-Kalyana is the 
Shakti Beeja ‘Ai-m Kleem Sauh’ of the Panchastavi, 
which Swami Ji would teach, with a smile on his lips. 
Each Shloka of the Panchastavi is in itself a great 
wonder, a creative pulsation, an assimilating 
experience, within the orbit of Tripura Devi, seeing 
ultimate Truth in the mystic words. This is positive 
fact and real life, to hear the words of Kalyani—Ka- 
Kara Roopa, endorsing the emotive nature of a 
Sadhaka, to have the glimpse of the ‘Svatantaya- 
Bháva'. It works as a format of the Sarva Kalyana. It 
is spiritual welfare for all those, who aspire for the 
Supreme Spiritual awareness. 


My prostrations be to the Omniscient Swami! 
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33 ऊँ जयाय - क्रमकुल-नियमित- प्रकृति-तत्त्वाय नमः 
33 OM Jayáya Krama Kula Niyamit Prakriti 
Tattvaya Namah. 

OM! Namaskar to ‘Krama’ embedded with the Krama 
Kula, which in essence is the Paratpara Trika, where 
Iccha, Jnana, Kriya are co-functional, drawing their 
transcendental spirit, through the deep roots of Pari 
Shakti, as described in the ‘Krama’ system of the Trika 
faith. It is the thin line, which gives preference to the 
individual embodied soul, to look upon various 
options for purification. This is the beauty of the 
‘Svatantrya’. The Vikalpas are the determinate 
thoughts— ‘Vrittis’ of the Chita, through successive 
Stages. It is to see the Shaktopaya from various layers 
of auspiciousness. Evidently, the ‘Prakriti Tattva’ 
plays the prominent role in restructuring the spiritual 
dhaka or as an aspirant of 
iti is seen, and loved It is even 
Shiva, through Shakti. It is a 
ption, as it is immanent, Prakriti 


unas—‘g १ from its ascent, sees the three 
attva, Rajas, Tamas? , Which works as the 


each syllable of Kadi-Vidya, where 
becomes easier, to comprehend. 


My prostrations be to the Omniscient Swami! 


34 ऊं शब्द-शोभित-देहाय - परम-पुरुषाय नम: 
34 OM Shabda Shobita Deháya Parma Pur 
Namah 
OM! Namaskar to the exalting and victorious nature 
of the Eternal Being. It is He, who is omnipresent, 
omniscient and omnipotent. He is adored as the Primal 
Being, responsible for this universal flux, which is 
but his descent of its Tattvas. The Parikirna-Mátrika 
is that impulsion from Prithvi to Shiva, as Varna- 
immutable sound is to the *Parikirna-Deha' of Shiva, 
in multi bodies, both immanent and transcendent, A 
concept of Divinity is felt, through the word uttered 
by Guru in the form of Mantra — a vast expansion, 
from अ A to & Ksha— the life force of Varnamálà. 
The group of Mántrik syllables of different syllables 
are in the fashion of ‘Parikirna’, being in the pursuit 
of the unknowable, who is adored as Parma Purusha, 
but in the deep quest to know the Bija- Varna. That 
is possible only through Shakti which is in 
appearance, as the world of perception. ‘Being 
applied, She takes the form of the ‘Ashta Matrikas’, 
‘Nava Durga’, ‘Dasha Maha Vidya’ and "Dwádasha 
Kali? All are diversified but in its core being, itis the 
Integral self of Shiva — the Ultimate. 
Y Prostrations be to the Omniscient Swami! 


Shaktopaya 


usháya 
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35 ऊँ निरत-देवाय अमोधमंत्र-महेश्वराय नमः 
35 OM Nirata Devaya - Amogha Mantra - 
Maheshvaraya Namah 

OM! Namaskar to the glorious Amogha— unerring 
Maheshvara Mantra, which is “Om Namah Shivaya’ 
of the Shiva, who is ‘Nirata’, engaged in bestowing 
grace to the devotees, and aspirants of the Truth. It is 
all, and Poorna —whole. “Chaitanyam-Atma and 
Udhyamo-Bhairavah’, as said in the Shiva Sutras, are 
the aphorisms that do convey the power and 
knowledge of Mantra Maheshvara, He is 
Maheshvara— the Supreme Godhead / Divinity 
according to the Trika— Shaiva Darshana. His 
Mantra, adored as the Mantra Maheshvara is the 
‘Shabda Sharira’ of Maheshwara. Mantra is that 
Shabda, which saves mind in all his Sankalpas. 
Mantra itself leads the aspirant to the best Vikalpa 
for Spiritual understanding. By the grace of Swami 
Ji, the Mantra becomes Amogha, which is perfect in 
every aspect, both mundane and spiritual. 


My prostrations be to the Omniscient Swami! 


36 ऊ जगतः पितरौ-वन्दे जय-भद्राय जयेश्‍वराय नमः 


36 OM Jagatah Pitrau Vande Jaya Bhadráy? 
Jayeshvaráya Namah 

NT S to the Adi Mata/Primal-Mother and 

Saarma] Father, who are Primari ly Shiva and 


Shakti descending as Purusha and Prakriti. The Primal 
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persons of the universe are Párvati and Parmeshvara 

who are verily, the cause of this manifestation. The 
Divinity is the spiritual element of the manifestation, 
as the Trika thought states that Shiva, Shakti and Nara/ 
Anu are not different, as the child is not different from 
any parent, as the principle standard of genomics 
stands for. If we go through the Ganapati—Atharva 
Shirsham, we see that the Supreme oneness of Shiva 
is inherent in Ganesha. The union of Shiva and Shakti 
brings peace, progress and perfection, which is 
ultimate resource and resort of the human existence. 
My prostrations be to the Omniscient Swami! 


37 ऊँ ज्योतिर्लिंगाय शाश्वत-अम्धुज-चक्रेश्वराय नमः 
37 OM Jyotirlingaya Shvashvat Ambhuja 
Chakreshvarai Namah 

OM! Namaskar to the Jyotirlinga, which is the Eternal 
Flame, which radiates and gives enegy to the seekers 
of Shiva-identity within Self. Jyotirlinga is the 
physical manifestation of Shiva, which are twelve in 
number. The Jyotirlingas are:— 


i) Somanátha, 1) Mallikarjuna, 

iii) Mahákála, iv) Omkreshvara, 

V) Kedarnátha, vi) Bhimashankara, 
vii) Vishveshvara, viii) Tryambakeshvara; 
ix) Vaidyanátha, x) Nágeshá, 

Xi) Rámeshvaram xii) Grishneshvara. 
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Jyotirlanga is all power, which is the manifestation 
of the Omnipotent. Jyotir-linga satisfies our hearts, 
and gives illumination to the psychy of the seeker, 
who is an aspirant of Shiva's consciousness. 

A lotus is a symbol of victory, which is the inherent 
nature of the Shri Chakreshvara. Being an epithet of 
Shiva, Chakreshvara is the Yantrik Reality of the 
Shiva and presence of Shakti, promptly covered by 
the nine Chakras from Bindu to Bhupura. It is the 
eternal Ashta Dala of eight petals or the Padma Chakra 
of the Shri Yantra and the sixteen petals are overself 
revolving Chakras, significant of the Shodashi Vidya 
of sixteen Bijaksharas. ‘Shashvata’ is always 
‘Ananta’/eternal infinite, and an epithet of Shiva, 
when taken in the Shakti form. It gives complete 
ecstasy and peace, to understand Swami Ji, who is 
himself a radiant Jyotirlinga. 


My prostrations be to the Omniscient Swami! 


38 ऊँ त्रिलोचनाय दिव्य-औषधिः-रुपाय नमः 
38 OM Trilochanáya Divya-Aushadhi Rupáy2 
Namah 

OM! Namaskar to the Swami Ji, who is present in 
the form of the *Divya Aushadih? — Divine 
Medication. It gives nourishment for the spiritual 
awakening, strengthenng the Yogic Dhyana, helping 
in the Dharana and Dhritti, sprouting at the 
appropriating place. This Aushadih brings 'Sphára^ 


56 


B | Ce 


during Sadhana which is an essential ; 
according to the Shakta. Upaya, Tete 
are the manifestations of the three realms of Bhuh 
Bhuvah and Svah, understanding it within Self. र. 
the Trilochana is the Samyak-Drishti of the 
Tripureshvara Shiva. 


My prostrations be to the Omniscient Swami! | 


39 ऊँ नागेन्द्र -हाराय नील- कण्ठाय पार्वती-ईशाय नमः 
39 OM Nágendra Háráya Nila Kantháya Párvati- 
Ishaya Namah 

OM! Namaskar to the conquering Supreme Ruler of 
the universe, who is always omnipresent and ever 
eternal. It is that Sadashiva aspect of Shiva, which 
holds the universe in unison, where the manifestation, 
which is four fold like Yonija—born from the womb, 
Andaja— born from the eggs, Svedaja bom though 
atmospheric changes, and Udbija— seed of the 
botanical life, are present. Therefore, Nagendra- 
Vasuki is his necklace is adorning his Nila-Kantha 
Svaroopa which is blue throat. It reflects the co- 
existence of all the species, in the realm of Divinity. 
His being the Parvati-Ishvara epithet is the order of 
the higher planes of consciousness. A mystic closeness 
is seen, in his Neela Kantha form, to live for others, 
even drinking the poison himself. A great Sovereign 
Supreme Yogi, teaches to be so, for saving the 
humanity at large. à 

Y prostrations be to the Omniscient Swami! 
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40 ऊँ दिगम्बराय त्रिगुण --मुक्ताय नन्दीशवराय नमः 
40 OM Digambaráya Triguna Muktaya 
Nandishvaráya Namah 

OM! Namaskar to the Ever lusterous Divinty, which 
is free from the Triple attachments of Sattva-Rajas- 
Tamas. Shiva, who is adored as ‘Digambhara’ and 
has manifested as ‘Nandishvara’, is being adored by 
the devotees. In the Digambhara state of 
consciousness, the whole Ambara /sky is his own 
covering, a sheath of nothingness. Nandikeshvara, is 
the first disciple of Shiva, who was initiated in the 
Mahavidya Mantra, where he learns about the Mooda 
Prakriti and Moola Prakriti. Nandishvara is the 
Chaturbhuja Devata, with four faces, of the red hue, 
three eyed, the knower of the Bija —Garbha, and 
endearing one of the Divine Mother Párvati. 
Digambara does not mean, without having any robes. 
His AII being nature is an aggregate ofthe Thirty Six 


Tattvas, Where the Akasha — Sky is his robe. All the 
directions belong to him. 


My prostrations be to the Omniscient Swami! 
41 ऊँ विश्वेश्वराय-राजेश्वराय 
41 OM Vishveshvará 

Svarupáya Namah 
OM! Namaskar to Vishy 
Supreme ofthis visible 
beyond the limits of 


भव-स्वरूपाय नमः 
ya Rajeshvaráya Bhava 


eshvara, who is the Sovereign 
world of existence, but it goes 
Cosmos, as he is the Raja 
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Rájeshvara, being the force of creation a 
He is the architect of all the fourteen Bhuvanas as 
referred to in the Shri Yantra, Vishya is the 
manifestation, it includes all the fourteen Bhuvanas 

and the entire universe, The Ruler of that 
manifestation scripts his dictum through the *Náda 
Brahman’, which is verily, ‘Shabda Brahman’, devoid 

of any fear and enmity, but provides Anugraha | 
through His grace. He graces with the gift of Bliss, 
which is showered by Shiva, as Bhava, in answer to 

the prayer. Bhava is all that is subject to viewing, lit 

by a single, but untrembilng ray of effulgence. 

My prostrations be to the Omniscient Swami! 


42 ऊँ दिव्य-प्रकाशाय अक्षर-पुरुषाय-शर्वाय नमः 
42 OM Divya Prakasháya Akshara-Purushaya- 
Sharvaya Namah 

OM! Namaskar to the Divine Light, which is the 
Eternal radiance. It is effulgence, that makes the 
Devatas, to call themselves as the sons of Aditi. 
Himself being the ‘Akshara Purusha’, he is adored 
as the immutable Divinity, since the mutation Is 
Possible, only in seeing Shakti in different aspects: 
Of course, the Swami is the ‘Rajarajeshvata 
Bhairava’, revered as ‘Sharva’— an epithet of Shiva, 
Who is with arrow of Shakti, and smeared with 
Chitábhasma crematorium-ashes, to describe that very 


nd creativity. 
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object is subject to the final reduction, destruction to 
the last phase of the ' Sharira’— embodiment, which 
is nothingness, or ‘Shunya’. Akshara is Primal nature 
of the immutable word, which never changes, like 
“Om Namah Shivaya”. 


My prostrations be to the Omniscient Swami! 


43 ऊँ सिद्धेश्वराय सुप्रतिष्ठाय पशुपतये नमः 
43 OM Siddheshvaráya Supratishtháya — Pashu 
Pataye Namah 
Om! Namaskar to Sidheshvara— who is the Master 
of all the Yogis, who have attained Siddhi of being 
the master of the Ashta Siddhis, for granting grace to 
the manifested being. Thus, Vishveshvara Pashupati 
— the Supreme Master of creation rules the embodied 
souls known as ‘Pashu’ as those remain in the Avidya, 
which is ignorance. It is he, who keeps the Pashu / 
embodied soul alive through Samvit Shakti —force; 
even after the ‘Jiva’ is subjected to death. The Parama 
Purusha is always in highest perfection, which guides 
the humanity through Shakti— Páta. It is given 
through mere casting a elance, or through Sparsha/ | 
mere touch, or through uttering of Shabda, which 
Works as a boon to the Shishya — Shaivi eene 
My prostrations be to the Omniscient Swami! 


44 ऊ विश्वेश्वराय तद्भवाय रुद्राय नमः 
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44 OM Vishveshvaráya Tadbhayáya Rudráya 
Namah 

OM! Namaskar to | Vishveshvara, who is the 
“Tadbhava' Rudra. It is the supreme force of Siddhi 
through which a devotee becomes Rudra himself, ds 
he sees all the Raudri potentials within himself. 
"Tadbhava'— is to become ‘That’, which is Bhairava 
in essence, as “Tatpurusha’. He then becomes the 
‘Sarva— Vyápaka or omniscient Deva, enjoying the 
‘Krida’/universal play, ignoring the differentiation. 
Rudra is an excitement, due to his ‘Svachhanda’ nature. 
Rudra is said to be the *Ekádasha Rudra’, according to 
the Atharva Veda. Shankra manifests through "Raudri 
Bháva', in playing the cosmic scene, along with the 
‘Raudri Shakti’, which is terrific, frightening, and 
keeping the evil forces away from the scene. 


My prostrations to the Omniscient Swami! 


45 ऊँ शिवोद्भवाय - तंत्रसाराय - विभवाय नमः 
45 Om Shivodbhaváya Tantrasaraya Vibhavaya 
Namah : 

OM! Namaskar to the Embodied one, who 18 the 
Bhairava of the ‘Tantra Sára' Shaivi scripture, with 
all Dignity and exalted nature of Tapasya/Yogie 
austerities. The essence of Tantra is to see differentials 
in universe. It says:— 1116 countless forms of energy 
are Working differently. According to the Tantra Sara, 
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the finite thoughts become the infinite breaths of the 
great Deity Shiva. It is of course, Vaibhava— the 
gleam ofall strength, power and prowess, which Jiva 
experienes, when realizes his true Shaivi Nature. 


My prostrations to the Omniscient Swami! 


46 ऊँ परम-कारणाय शाम्भवी-अवस्था-प्रियाय नमः 
46 OM Parama Kárnáya Shambhavi Avastha- 
Priyaya Namah 
OM! Namaskar to Shiva, who is in the ‘Shambhavi 
Mudra’. He is in the manifestation of the Bhairava. 
He is of the Absolute cause of the universal 
consciousness, and understood during Shaivi Mudras/ 
hand postures and Asanas/ sitting postures. This 15 
the state of that stage, where one feels that the 
‘Reality’ is neither hidden, nor it can not be 
ascertained. It is the Shánta-Mudra, that reveals the 
"Adrishta Saumyatva'— what is not perceptible, but 
it is beatitude. This is also the quintessence of the 
eae जना च the Agama Shastras. It also prescribes 
Ogy, as to how to reach the Shaivisti¢ 
x of beingness, which lays stress on the 
aitanyam Atma’, 


My prostrations to the Omniscient Swami! 

47 ऊँ चिद्रूपाय -श्रीकण्ठ - शेखराय नमः 

47 OM Chid Rupáya Shri-Kant â 
Nba. ya 5hri-Kantha Shekharáy? 
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OM ! Namaskar to the Trikácharya, who is Chidrupa 
—in the appearance of consciousness. Being the spirit 
of the Universal consciousness, Shiva, who is the 
“Shri Kantha Shekhra' is with all the potentials of 
Bhairava. He is with the epithet of Shiva as Ishána 
residing in the Ishana angle /north-east of the globe. 
Ishána direction is said to be the best possible 
direction for Sadhana, as it is always cool and serene. 
He needs to be meditated upon for the mystical 
knowledge of the “Bahu Roopa Garbh’, of having the 
gleaming shine of infinite solar systems, who grants 
* Abhaya' and ‘Vara Mudra’ through his benign look. 


My prostrations to the Omnicient Swami! 


48 ऊँ ईश्वराय - विश्वेश्वराय मंत्र-नायकाय नमः 
48 OM Ishvaráya Vishveshvaraya—Mantra 
Náyakáya Namah 

OM! Namaskar to the Trika Swami, who is 
Vishveshvara. It is Divinity, who is all commanding 
Bhairava. He is the Sovereign Supreme Authority. 
He is Ishvara of all the manifestation, being the 
Supreme creator of the Three-fold Vyahritis’, ‘Sapta 
Matrikas’ and abiding in the fourteen Bhuvanas. All 
that is manifested, is nothing but the mere Ichha of 
the Divine, which is highly engrossed in the Mn 
Which gives physical strength, mental M E 
Spiritual enlihgtenment. The Mantra Náyaka 15 
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Guru, who can impart the ‘Shakti-Pata’ through 
Mantra, to any one of his choice, in accordance with 
the scriptural injunctions. Mantra recitation or the 
Mantra Japam, is to invite the grace of Shiva, through 
invoking the sound-structure of the Divine. Through 
Mantra, Shiva never keeps himself away from the 
aspirations of the devotee. It is metaphysical in 
essence, but empirical in the thought process. Shiva 
himselfis his Mantra, is owing it to the aspirations of 
the Bhiarava. 


My prostrations to the Omniscient Swami! 


49 ऊँ विज्ञान-ब्रह्म-पुरुषाय सर्वाधार-महादेवाय नमः 
49 OM Vijnyána Brahma-Purusháya- 
Sarvadhara Maha Devaya Namah 


OM! Namaskar to the Trikáchárya, who ascends as 
Vishveshvara, being the Vigyana Brahma Purusha, 
the great Guru. Being the Personification of the 
knowledge related to cosomology and cosmogony, 
would do the highest Dháraná with the Anava Upaya 
ia which *Pramàna' empirical proof is bolted with 

Pramata’ the seeker and Prameya — the object, 
which 18 Shiva. This works as the Aadhára — genesis 
of this creation, which is held within, by the Mother 
earth and influenced by other Sandi. Thus, is the 
Devotee seeking communion with Mahadeva, as SH 
Nandikeshvara did with Shiva, in the form © 
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Mahádeva. He receives the inspiration from his Guru 
Guru is not different from Divinity, as Bhairava " 
being adored as Mahádeva—the fountain stone of all 
existence. Then, dawns the great thinking, with a text 
of living, keeping a graph of force, for furtherine 
intimacy with Shiva. न 


My prostrations to the Omniscient Swami! 


50 ऊँ विश्वेश्वराय - भ्रूमध्य- निलयाय पार्वती-प्रियाय नमः 
50 OM Vishveshvaráya - Bhru - Madhya- 
Nilayáya Parvati Priyaya Namah 

OM! Namaskar to The Trikácharya, who is verily, 
Vishveshvara, being an all embracing Bhairava force, 
much endearing to the Divine Mother Parvati. She is 
the Mother-creatrix of the whole universe. It acts as 
the Advaita formation of non-dual being of Shiva and 
Shakti, which is undifferentiated exisitence of the’ 
‘Vilaya Purusha’. That state of existence is total 
absorption of ‘Purusha and Prakriti’ responsible for 
manifestation. He is being meditated upon the 
‘Bhru—Madhya’, central point in between two eye 
~brows. It is said to be the pituitary gland, which 
commands the body through its coordination, with 
other glands. It is the splendid yoke of eternal beauty 
and pulsation within cells, nerves and above all the 
Kundalini Shakti. Shiva never neglects to confer the 
grace, which is the understanding ofthe Maya, which 
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throws veil over pure consciousness, and is to be T 
as the material cause of manifestation. 


My prostrations be to the Omniscient Swami! 


51 ऊँ दिव्य नेत्राय - विश्वेश्वराय नमः 
51 OM Divya Netraya Vishveshvaya Namah 


OM! Namaskar to Vijayeshvara, incarnated as the 
Trikacharya, who is the Raj arájeshvara Bhairava, with 
the Divine eyes. He is being adored for his compassion 
reflecting in his eyes, which sees Divinity in every 
object of manifestation, and beyond that as well. The 
realms of ‘Om Bhuh-Om Bhuvah-Om Svha -Om 
Maha-Om Janah-Om Tapah-Om Satyam’ are the 
integrating planes of consciousness, observed through 
his intuitive eye. It is really a Divine boon from Lord 
Shiva, as he is revered as being the *Trayambaka, 
Tri-Netradhari, Trilochana or with three eyes’, and 
also as “Tripancha—Nayana Dhari’ or with fifteen 
eyes. The Tri-Netras are Surya-the Sun, Soma-the 
Moon and Agni-the Vaishvanara/cosmic fire. The 
Swami sees, and transforms the Devotee, and a seeker, 
through his iconic grace to the Trika Ashram. As the 
n is in every icon and in every molecule, for 

purposes of meditation, so he is to be meditated 
upon any object of choice. Thus, the Swami is adored 
as the Divya Lochana-Yukta. 


My prostrations to the omniscient Swami! 
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52 ऊँ विश्वेश्वराय - राजेश्वराय - वटुकेश्वराय नमः 
52 OM Vishveshwaraya Rajeshvaráya Vatukeshvaraya 
Namah 
OM! Namaskar to Vishveshvara, who is the 
Rájarájeshvara Bhairava adored as the Vatuka 
Bhairava, during Shiva Rátri period. Vatuka is the 
Childhood appearance of Lord Shiva, said to be born 
from the celestial pitcher, adored as Vatukarája. His 
sound-syllable form is with the Bija Mantra of ^5 ह 
श्री देवी-पुत्र वटुकनाथाय नमः iti Avahánam. The Lord of 
Vatuka is the Vishveshvara—the Absolute Shiva. He 
is the synthesis of the Trika Darshana, abiding in the 
very presence of the Dasha Bhairavas on the most 
auspicious Shiva Ratri Tithi of Phalguna Krishna 
Paksha Dvadashi and or Trayodashi —The Dhyana 
shloka says: 
कुलाकुल पदौ यौसौ पालको-पूत Hed 
चिदानन्द-रसा-पूर्ण-वन्दे-वदुक AAA! 
The translation runs as:— ; 
I bow to the Deity adored as the Vatuke Bhairava, 
Whose sacred Vigraha— image 18 worshipped in the 
Kulárnava Tantrik Puja and ' 18 system of ritual. 
He is the Saviour, filled with the blessings 0 
‘Chidananda Rasa’. Which is the quintessence 0 
Consciousness and bliss woven together w = 
Wagura- Bandha Rupa’, on the Dwadashi jt» d 
day prior to the Shiva Rátri celebrationi, Kula is 
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all transcending light of consciousness, which is verily, 
Shakti or Bhairavi, and Akula is Shiva, Bhairava. 
My prostrations be to the Omniscient Swami! 


53 ऊँ आनन्देश्वराय - विश्वेश्वराय नमः 
53 OM Anandeshvaráya Vishveshvaraya Namah 


OM! Namaskar to Vishveshvara, who is the 
Rajarajeshvara Anandishvar Bhairava, the Adhipati 
Bhairava, around Shri Chakreshvara. Anadeshvara 
Bhairava is the chief of the Bhairavas of Kashmir. 
An Agamic worship, which is dedicated to 
Anandishvara, is in essence the worship of the 
Vishveshvara. The Anandeshvara is the apperance of 
the Ananda Nritya of Lord Shiva, through which was 
created the fourteen Maheshvara Sutras. Ananda is 
the inner but with Bháva asd Rasa expression, where 
Abhinavgupta says in the Bhairava Stuti — Hrishyati, 
Gayati— ad गायति. It is said to be the cognitive 
and emotive ecstacy, when the Prithvi Tattva 15 
longing for ascending to the Shakti Tattva, to have à 
glimpse of the Shiva Tattva. 


My prostrations be to the Omniscient Swami! 


54 ऊँ सिद्धि -रूपाय-विराट-रूपाय-नंदिरूद्राय नमः 


54 OM Siddha Rupa Vi i 
paya Virat 4 di 
सता Nama at Roopáya Nan 


s Namaskar to Vishveshvara, who is the 
ajarajeshvara Bhairava, adored as Nandi Rudra at 
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Sumbal. Nandi Rudra is the Yogottama presence of 
human child turning Divine, who was destined to die 
at the early age of six, but the Shiva's intervention 
decreed his Amriteshvara nature. He was granted 
immortality through the Shaiva Yoga, which could 
delude, even the Yama as well. Nándi Rudra later 

learnt the Bija Mantra of Shri Bhavani from the mouth 

of Mahá-Deva, adored as Shri Bhagawána, in the 

Bhavani Sahsra—Nama, an Agamic section from the 

Rudryámala Tantra. He is the Guardian Deity of the 

Rishi Gautama. Nandi Rudra is the first “Rudragana’, 

to have the clue of the ‘Divine name Bhavani — the 

Ishta Devi of Shiva. Nandi Rudra addresses Shiva as 

Maha-Deva, while learning the Bija Mantra, and 

Sahsrandma from Mahadeva. 


My prostrations be to the Omniscient Swami! 


55 ऊँ विश्व-वीर्ययुक्त-कुमाररूप तुष्कराज-भैरवाय नमः 
55 OM Vishva-Viryayukta Kumar Roopa Tushka 
Raja Bhiravaya Namah 

OM! is the Shabda Sharira of the Supreme Person, 
revered as the Vishveshvara Visbva—Akrit. The 
Universe is being controlled by Raja Râjeshvara, 
Whose Shakti is inherent in the 'Syaymbhuh. 
Chakreshvara’, a very significant effulgenct E 
Sharika Parvat (Hari Parbat) at क 4 
Chakreshvara is adored by the Ashta Bhairavas, and 
Tha Tushkaraja Bhairava falls under the second rea 
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of Bhairavas, associated with the Shmshana Kála 
Bhairava. Tushkarája is the Bhairava, who gets easily 
satisfied by mere offering Mantra and by saying— 
"Om Namah Shiváya, as he is the Bhairava Svaroopa. 
Shiva is “Ashutosha'. It derives its name Ashutosh, 
having its root in “Tusha’, meaning always satisfied. 
So the Tushka Raja in the being of the Trikacharya is 
always and ever satisfied, just by paying adoration to him. 
My prostrations be to the Omniscient Swami! 


56 ऊँ मंगलेश्वराय-राजेश्वराय - Sig T. -भूतेश्‍वराय नमः 
56 OM Mangaleshvaráya Rajeshvaraya-Brahma 
Bhuh Bhutshvaraya Namah 
OM! Namaskar to Mangleshvara, who is the 
Rájarajeshvara Bhairava, adored on the Shiva Rátri 
night. Mangleshvara is located at the water out-let of 
the Dal Lake at Nala-e-Mar, in the Fateh Kadal area. 
T he Bhairava is designated to be in close proxinity 
with Mahakali, whose spring is being worshipped on 
the banks of River Vitastà (Jehlum) in the heart of 
Shrinagar. Mangaleshvara’s abode/placement during 
Shiva Rátri Puja stands in the north—west portion / 
accor of the Puja. He is being adored as the 
व ee ती Shiva personifying the 
s a »varupa of Shankara. He is therefore, the 
aran' faculty of Bhairava, which stands for all 
popes and well being. Mangleshvara is the 
grata Avastha’—wakeful state of the Mangaleshvata- 
My prostrations be to the Omniscient Swami! 
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57 ऊँ विशेश्वराय रां “Tafa -हाट्केश्वराय नमः 
57 0000 Rá'm Ráshtradhipatye— 
Hatkeshvaraya Namah 

OM! Namaskar to Vijayeshvara, who is the 
Rájarájeshvara— Hatkeshvara Bhairava near the 
sacred Kunda of Pokhribal, at Hari Parbat, adored 
during Pradakshina- circummbulation. ‘RAM’, where 
मू - Mis Halant in sound. It is the Bija Mantra of the 
Rashtra—Adhipati, as being invoked during the 
Prepyun/Nivedya Mantra. Major are the Eight 
Bhairavas—(1) Aanandeshvara, (2) Tushkarája, (3) 
Purnarája, (4) Hátkeshvara, (5) Vetalaraja, (6) 
Mangaleshvara, (7) Bahukhatkeshvara (8) Jayaksena. 
‘RAM’ means Flaming form with Ushma / heat, red 
in color, effulgent, full of mass energy. Itisthe cause 
of the Jyotirlingas, because ofthe Jwala-jyoti energy 
which is within it, as being its Ishta Devi. 
Hátakeshvara is also the guardian deity of the gold 
mines, which is progress and prosperity. 


| ou T 
My prostrations be to the Omniscient Swami! 


58 ऊँ साम्यावस्था-स्थित कालमैरव-पूणिताय नमः «० 

58 OM Sámya Avastha sthit Kala Bhairava 
Pujitaya Namah ea 

OM! Namaskar to Vishveshvara, Who ® the = 

Bhairava’, presiding over the Time, which is no 

different from the Absolute Truth. Kala Bhairava, iS 
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the Bhairava of Káli near the Saptarishi rock at the 
Parikrama area from Maha Ganesha to the 
Hátkeshvara Bhairava. It is close to the Four Chinar 
trees, towards the eastern direction. It is the place, 
which is the balancing point of the Chakreshvara hill. 
The balanced stage is the meeting of the ‘Kula and 
Akula, traditions, as revealed in the Shiva Rátri Puja. 
Kála Bhairava is invoked during the Maha Mritunjaya 
recitation. Kala Bhairava directs a deceased person, 
to face the Karmik results, for being purified, to 
achieve the higher dawn. 


My prostrations be to the Omniscient Swami! 


59 ऊं विश्वेश्वराय-शिवदूती-सहिताय भव्य देवाय नमः 
59 OM Vishveshvaráya Shivaduti Sahitáya 
Bhavya Deváya Namah 


OM! Namaskar to Vishveshvara, who is the 
auspicious and ‘Bhavya’ or glorious Devatà—the 
most adorable Divinity, because of being manifested 
with Guna Karma. He is virtuous and worthy with 
name and form. He is the ‘ Prameya' for meditation. 
His eternal consort is Chandi, who acts as the Shiva— 
Duti Durgà. After assuming the most ferocious form 
of Shri Chandi, the Shiva Duti could not be controlled 
Or restrained by any Devatà. Hence, Shiva rested lying 
on the Prithivi—the earth element, and the “1810900 


of Chandi got subsided. She assumed the name of 
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Shiva Dooti. Divine Mother Shiva Dooti is always 
with Shiva for the peace, to be restored in the Deva 
Loka. Divine Mother Shiva Dooti is always with Shiva 
for Harmony. 


My prostrations be to the Omniscient Swami! 


60 ऊँ सकल-जननी-शेखराय अनुत्तराय नमः 
60 OM Sakala Janani Shekharaya-Anuttaraya 
Namah. 


OM! Namaskar to the Shekhara, being the crown of 
the Divinity. He abides as the First Alphabet of the 

Devavani Varnamala, as अकार Bhairava, adored as 

the Anuttara, without any answer or any comparison. 

The Sakala Janani is the *Panchama-Stavah' of the 

Panchastavi— a sacred text of the Kashmir Shakti 

tradition. It is the crown of the K-âdi Mantra of the 

Kula Paddhati dedicated to Devi. The name *Sakala 

Janani' means the Supreme Sovereign Mother, 

Universal Mother, the Primal cause of Brahma, 

Vishnu and Maheshvara, along with Asuras, Yakshas, 
Nagas, Kinnaras etc. Swami Ji would specially focus 
on this treatise, while imparting the Shakta knowledge 
to the devotees. Sakala means the Shodashi as br 
because of the lunar impressions found in the face E 
Devi Sharika, who is Shri Tripura Sundari, A bur 
other names, which express the Motherhood 7 

of Bhavani. 3 

My prostrations be to the Omniscient Swami: 
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61 ऊँ सर्वश्री-विश्वाधाराय कंदि-रूद्राय नमः 
61 OM Sarva Shri Vishvadharaya-Kandi 
Rudraya Namah 

OM! Namaskar to the all endearing one, who is the 
foundation of this creation. It is he, who sustains the 
universe, as with the ‘Bharana’ Shakti. It is he, who 
is being adored as the ‘Kandi—Rudra’, or the Rudra 
of differentials or variations. As Kandi Rudra, Shiva 
is drawing a thin line between the traveller of time 
and the script writer of the traveller. It is just like the 
border line, which makes the Jivatma think of ‘Aham’ 
and ‘Idam’, as described in the ‘Shuddha Vidya’ 
Tattva of the Para—Praveshika. ‘Kandi’ is a Divine 
knot between Shiva and his Bhakta. It is the colourful 
line at the border, which distinguishes it between other 
blankets. It is sign of grace. Kandi is the cloudy 
vapours, filled with water, creating burst out from 
the skies. It is verily, the ‘Nilambhara’ aspect of Shiva, 
who looks like blue in hue. It is the celestial word, 
with nou and form. It is charm, glory and grace of 
the Trikacharya, to be seen in the cloudy sky. 


My prostrations be to the Omniscient Swami! 


623; विश्वनाथाय-भूतेश्वराय शारी-प्रियाय नमः 


62 OM Vishvanáthaya Bhuteshvaraya-Shari 
Priyaya Namah 


! > 
Sie Namaskar to the most auspicious Vishvanatha 
vayambhu—self emerged Lingam at the Amarnath 
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cave: His abode is Kashi and Kailasa as well, but he 
abides aust a which 1s Hareshvara, Dhyaneshvara 
etc. in Kashmir. He is the Lord of all those who are 
with the embodied souls, of all the Devatis, Yakshas 

Bhairavas, Gandharvas etc. He is very dear to Shari 
— Sharika, Shyama—Sundari, whose hue is like that 
of the fascinating clouds. Vishvanátha is the essential 
self of the Adi Karana, primal cause,who is Shiva 
himself, with his innate nature, through Agama for 
understanding the Pratyabignya. As Bhuteshvara, 

Swami Ji is the guiding force of his Shishyás, to seek 
for the ‘Real’, which is verily *Unmesha'. It is the 
emergence of the Divine I - consciousness. It is the 
application of Ichha Shakti, which starts from the first 
ray of the Samvatsara by the Sun, followed by the 
Moon and their planetary occurances. Itis the Shaiva 
Yoga, which is the emergence of the spirituality, with 
respect to time and situation. 


My prostrations be to the Omniscient Swami! 


63 ऊँ सर्वप्रियाय विश्‍वचैतन्य-भास्कराय नमः 

63 OM Sarva Priyáya Vishva Chaitanya 
Bhaskaráya Namah 

OM! Namaskar to the most auspicious resplenden 

Sun of the Universe. Heis very deartoall the ca 

for providing heat and light, being two eee 

Components for the sustenance of life. The universe 


SA € ty and 
Consciousness is the eternal cause of ‘Satyam 
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Ritam’, as said in the Vedas. It is a reflection in the 
manifestation, through consciousness and righteousness. 
Swami Ji is Bháskara, because he provides that 
effulgence, which illumines the human understanding 
of the conscious self within. The Swami is being 
adored because of his universal mind, which speaks 
of Pratyabijnyá and conducts norms, through his 
Sadhana and meditation. As Bháskara, the Sun does 
not discriminate, as the Surya is equal for all the 
manifestation, but it is for the seeker, to receive the 
Prakasha, and to live in that atmosphere, where the 
rays of the Sun reach without any obstruction.There 
is a mention of the Dwádasha Adityas—representing 


the twelve months of the year. The Sun stands for the 
universal consciousness. 


My prostrations be to the Omniscient Swami! 


64 ॐ सुगुण-सकल-आगम-अद्वैत-स्वरुपाय नमः 
64 OM Saguna Sakala Agama Shakti Svarupáya 
Namah 

OM ! Namaskar to the most revered auspicious Swami 
Ji, whoseinnatenature isthe very breath ofauspiciousness. 
Al the Agamas are the Divine pulsations through 
discourse for evolving the suffering humanity, in the 
Kaliyuga. This is the essence of all the Agamas. These 
are all related to the Saguna form of the Mother 
Divinity, as Shri Shárika. Being very auspicious 
Mother, Shri Rajnyá is the Mother of the brave and 
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virtuous. With igneous attribute 
Auspicious Is the Bhadra Kali and Bala 
etc., which express itself as the flow of the Trigunatmika 
Prakriti. It 1s verily, the cause of this world of human 
perception. But in reality, itis much more 


My prostrations be to the Omniscient Swami! 


65 ॐ सर्वगुण-सम्पन्न-अदभुत स्वरुप ब्रह्म-देवाये नमः 
65 OM Sarva Guna Sampanna Adbhut— 
Svarupa Brahma Deváyai Namah 

OM! Namaskar to the most auspicious architect of 
the universe.He is the Brahma It is that Devata, who 
is endowed with all the faculties to evolve the world 
architecture, through the fourteen Bhuvanas/ cosmic 
locations which are wonderful, adored as being the 
Lord Brahma. He was born from the navel lotus root 
of Shri Vishnu. His first primal cry was— “Tvam 
Svaha, Tvam Svadhá, Tvam Hi Vashtkara, finding 
the realms of *Bhuh, Bhuvah and Svah’. Really, 
unique is the Vishva Svaroopa, who created this 
universal flux, to fulfil the Ichhá Shakti/desires of 
the Suras, Asuras, humans, birds, beasts, mammals 
Teptiles etc. Swami Ji is wonderful in being the beacon 
light for all, who want us to be spiritually evolved 
taking the pathway of the Trika Darshna. 

My Prostrations be to the Omniscient Swami! 


She is Jwala. 
Tripura Sundari 


णा 


66 ऊँ अनघाय-विश्व-आत्म प्रियाय-विश्वोत्तीर्णाय नम: 
66 OM Anaghaya — Vishvátma — Priyaya 
Vishvotirnaya — Namah 

OM! Namaskar to the most auspicious Swami Jj of 
the universe. He is pure in thought and deed, without 
any disharmony of thought. He is the Atman of the 
whole universe, said to be the Vishwarupa—which 
is universal flux, with Spandana/ universal vibration. 
He transcends the universe, which is hard to 
comprehend by the Yogis. It is the Ultimate Shiva 
consciousness, being identical to Vishvatmika and the 
merger of that consciousness with Shiva. It is the 
world of immanance, which helps an aspirant to 
transcend the Vishva. “Uttirna' is transcending the 
mundane nature, and not inclined towards the Shiva 
State of existence, in all the realms of reality. 


My prostrations be to the Omniscient Swami! 
67 ॐ पंचवक्त्राय — अमृत्तेश्वराय — भुवनेश्वराय नमः 


riteshvaráya 


Poorna form of the auspicious Tithi of the Shravan 
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Purnima.It is also in conjunction with the 
Panchadasha-Akshri Vidya of the Skákta tradition. 
It is signifying the Varnamála from *Adi-Kshántam 
Akshara Moorti’, when Shiva assumes अ Varna or 
—Akshara form, it becomes अ for Anugrah- अनुग्रह, 
आ for Ananda- $ for Ichha, for Ikshana- उ for उर्मि. 
According to the Shaivistic thought the ‘Pancha 
Vaktra’, which is resplendent with Fifteen eye, is but 
the Varnamala. Bhuvanas are three, adored with three 
Vyáhritis-Bhuh-Bhuvah-Svaha. 

My prostrations to the omniscient Swami! 


68 ऊँ सर्व--प्रियाय अमृत--मूर्ताय त्रिलोचनाय नम: 
68 OM Sarva Priyaya Amrita Murtáya Trilochanáya 
Namah 

OM! Namaskar to the most auspicious, the King a 
Immortal Devatás, with Three eyes, adoredas Amrita 
Moorti—Amriteshvara. The three eyes are Surya-the 
Sun, Soma — the Moon and Agni—the Fire. His 
Presence is very well adored in the Amritesha Mudra, 
Which is the start of the Naiveda Mantra, ase 
"Amritesha Mudraya Amriti Kritya Amutam ay 
Amritayatam Naivedyam etc." It says that any Mune 
Offered to the Lord /Ishta Devaté is for ur PE 
Who grants immortality with his grace of a 
Amriteshvara Pujanam becomes the solid be 


‘ews -~h is communion with 
9r achieving ‘Apvarga’, which is 00 
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Shiva. It removes all the veiled nescience, F is 
Agaynam. This is ‘Anu—Upaya’, being a spontaneous 
realization of self, which is the grace of the Swami Ji. 
My prostrations be to the Omniscient Swami! 


69 ऊं वृत्ती-श्वराय अमृतेश्वराय-शंकराय नमः 
69 OM Vritteshvaráya Amriteshvaráya Shankaráya 
Namah 
OM! Namaskar to the Vrittishwara, engrossed in the 
Tapasya, having the auspicious Mekhlá/ belt or girdle 
of the Vritti— avowed to the Amriteshvara 
Lingam.He is adored as being the source of the 
"Panchatarini' river at the foot of Swami Amar Nath 
cave. This belt is associated with the Sheshanága 
Spring, being the Shesha Shaya—a coach of Shri 
Vishnu, at the foot of the Amar—Nath Cave. Shri 
Amriteshvara is the Primal Yogi, absorbed in His 
Yoga, dedicated to Parvati, and none else. All the 
Devatas are witness to his Yoga, who is doing 
meditation wearing the Mekhla, a sacred rope of the 
Kusha grass tied in the waist, at the time of the 
Upanayana Sanskára. This is the mark of 
= busy and Anushasana — 
nen Ita-concentration and Dhyana 
— meditation. 


My prostrations to the omniscient Swami! 


70 ॐ महामुद्राय अमृत्तेश्वराय- भस्मां-गरागाय नमः 
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70 OM Maha Mudraya Amriteshvaráya 
Bhasmánga Rágaya Namah 

OM! Namaskar to the most auspicious Bhasma of 
Amriteshvara, which has been annointed by him, to 
Himself, as the Lingam symbol of Immortality. It 
signifies the Advaita between the subject and the 
object. This is Pratyabijnya.This Mudra or hand 
positioning and posturing of body is all auspicious 
and meaningful in Yoga, providing Anugraha/ blissful 
grace. The body smeared with Bhasma/ashes is pure 
in substance, reminds the devotee of destroying 
Ahamkara—egoitism. In essence, everything is 
subject to annihilation or merger, which is purity, 
truthfulness and tranquility. Maha Mudra is the 
‘Krama Mudra’. It is Samavesha—a synthesis of the 
physical world and transcendental understanding. The 
subjective and the objective world are seen as the 
Prakásha of Shiva, through the grace of the 
"Vimarshini' Shakti. 

My prostrations be to the Omniscient Swami! 


71 ऊँ पृथ्वी-तत्व-रुपाय शिवाय नमः 
71 OM prithvi Tattva Rupáya 
OM! Namaskar to the Prithvi USL eae 
element of the universe. Shiva $ not a D 5 
the Aadi-Tattva, which is ihe Da foundation 
‘Dharti “Tattva for the Jiva. Itis the ory ? 


Shivaya Namah 
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which holds the water and fire elements from T 
ascending tier of consciousness. A devotee has to learn 
the essence of Prithvi, which is the Shailaputri aspect, 
as well as the ‘Preem Bija’ for the *Prithivya Namah’. 
It is an invocation to the Mother Earth. It is the Bija 
Mantra for paying obeisance to the Prithvi Tattva, as 
the material cause of the sustenance. The physical 
existence is the sustainability, within Vishvatman— 
universe as the Shiva's Sharira— the body. It is globe, 
a planet, where it speaks itself to life force— on the 
forms of its Spanda, rotation and revolution, the earth 
quakes, geo-sphere, bio-sphere and eco-sphere. 


My prostrations be to the Omniscient Swami! 


72 ऊँ जल-तत्व गंगाधराय - शिवाय नमः 

72 OM Jala Tattva Gangádharáya Shivaya Namah 
OM! Namaskar to the Jala Tattva—the Water element 
of the universe. The life finds its existence within the 
Tala Tattva, which is in the form of an ocean, lake, 
river, stream, pond and spring. It is both Jada/ frozen, 
Immobile like glaciers, and ‘Chetan’ like oozing water 
from the springs. It takes many forms, because of the 
vapours changing into clouds and again whenit gets 
charged, itrains and turns the Shape of water droplets, 
snow and hail storm. The Shaivistic approach fo 
invoke the Mother Divinity as ‘Jala—Tattva’ is the 
performing of the Sandhya or invoking the cosmic 


82 


self at the twilights, Jala- 
water to the Shiva Lingam, Tarpanam—after 
oblations come Snánam-takling a bath, and the 
offering of the water to the Vitasta, with Deepak— 
Diya, Tsong/earthen lamp. The Panchatarni is adored 

as the Jala-Tattva at the Amarnáth cave, including at 
the Haramukuta Gangá and at the Vetravati or Vetha 
Wotur. Jala Abhishekam is offered to Lord Shiva, 

which in reality is offering to Him, the same Jala 

Tattva, which he holds in His matted hair, as the 

"Avatirna' or descent of Ganga. This is the Jala Tattva 

nature of Mahádeva. 


Abhisheksm offering of the 


My prostrations to the omniscient Swami! 


73 ऊँ अग्नि-तत्व-शिखा-शेखर-रुपाय नमः 
73 OM Agni Tattva Shikha Shekhara Rupaya 
Namah 

OM! Namaskar to the Agni Tattva, which is the Fire 
element having a flame in it. Agni is the First Devatà 
of the Rigveda, and is the Agni-Tattva, with which 
Shiva destroys all evils. It is through Agni that Shiva 
absorbs all the ‘Ahutis’ offered to Him. Agni the 
fire in the embodied soul speaks of the life force 
Within. The Vedic and Agamic injunctions are 
associated with the Agni Homa, through ^E 
Homa’ offerings with Ghritam— pu à a 
‘Anna Homa’/offering of food— rice and rice bread, 
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*Yawa-Tila' Homa— offering of Barley and sesame, 
in the Agni Kundam or Agni Vedi during the Agamic 
Yajnyas. Agni is the energy, within the embodied 
system. Agnideva, which is an epithet of Shiva, is 
having ‘Shikha Shekhara’— the “Crown of Flames’ 
on his forehead. The first oblation is for the Agni 
Devata, with the recitation of ‘OM Agnaye Svaha’. 


My prostrations be to the Omniscient Swami! 


74 ऊँ वायु - तत्व-हनुमते - आन्जनेयाय नमः 
74 OM Vayu Tattva Hanumtye Aanjneyaya 
Namah 

OM! Namaskar to the Váyu Tattva, which is the Aerial 
element in the form of Anjneya/ Hanumana, being 
his Divine appearance, as the Lord Rama's devotee. 
Vayu is the Vital force, as ‘Prana, Apána, Vyana, 
Udana and Samána'—the five facets of the Pancha- 
Mukhi Hanuman/Anjneya—which reflects the 
‘Svatah’/ automatic movement in nature, as à 
definition of the life force. Shiva’s eleventh Amsha/ 
portion is Shri Hanumána, who is associated with 
Rama and in the attendance of Mother Sita / Prithvi 
Tattva. Shri Rama is as Agni Tattva, and Lakshmana 
is the Jala-Tattva—being Shesha Naga. Naga is the 
water resource, being the jalam. Swami Ji through 
Dhárana and Dhyánam would make the Vayu Tattva 
move, according to the Mántrik sounds of Udata, 
Anudhata and Svarit, within the Vayu-Tattva. 


My prostrations be to the Omniscient Swami! 
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75 ॐ शैवागम-गर्भितू ज्ञानबीज-सदाशिवाय नमः 
75 OM Shaivágama-Garbhit nanan: ^ 
Shivaya Nana ah proi Sc 
OM! Namaskar to the Gyána Bija/ vastness of the 
theory of seed syllables, based on the Shaiva Agamas. 
The Agamic Mantras are hidden in the sounds like हु 
फटू क्लीम्‌ etc. The Shaiva Agamas evolve around these 
Mantrik bodies, for improving upon the devotees to 
reach to the stage of higher consciousness /Tattva of 
the Sada Shiva. There is the realization of identity 
through sound, in identifying with the sacred syllable. 
The concept ‘Aham- Idam' is prominent. It is the seed 
sound theory of understanding the Shiva Tattvas. 


My prostrations be to the Omniscient Swami! 


76 ऊँ महेश्वर-शब्दसूत्र-ज्ञान प्रवर्तकाय नमः 
76 OM Maheshvara Shabda Sutra Jnana 
Pravartkaya Namah 

OM! Namaskar to the originator of the fourteen 
Sutras, adored as the Primal Máheshvara Sutras, 
forming various Sandhis, and adjuncts, compounds 
and roots. It is because of this Maheshvara Sutra, that 
a devotee recites the Pranava, which is OM, as the 
Shabda Sharira of the Mahadeva—the controlling 
cause of the Devatás. The Jnana of the Mahashvara 
Sutra leads to the Pratyabijny& Shâstra, Agamas, 
Spanda and the Krama-Sutras of Kashmir se 
Beeja is the Primal seed, and Akshara 1s 
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Immutable phoneme—Bija Dhvani. Be ejáksharas are 
the Primal vibrations of the Divinity, who is adored as 
the Supreme Shiva. The sound vibrations get created 
through the Ichhà Shakti, very dear to Maheshvara, 
who graces the aspirants with the Eternal knowledge. 


My prostrations be to the Omniscient Swami 


77 ऊँ समाधि-स्थित योग-विभूति-कारणाय नमः 
77 OM Samadhi Sthita Yoga Vibhuti Karnaya 
Namah 

OM! Namaskar to the Yogi in Samádhi which is 
adorned with its own Vibhá/aura, during Samadhi, in 
the *Kárnátita Shiva Vaibhava'. It is the Ultimate 
Reality as experienced by Swami Ji in his designated 
Krama- Yoga. Swami Ji would go in for Samadhi, 
while reciting the Panchastavi Shlokas, driving its 
source from the Beeja— “Aim Kliim Sauh" Mantra, 
while teaching and explaining the essence of the 
Panchastavi, which is five fold Stutih/ laudation to 
the Tripura Sundari. Itis the 'Yoga-Vibhuti Dharana’ 
of the scripture dealing with the Shaiva Yoga. The 
main cause of the Vibhuti Yoga is the worship of the 
Devi by the followers of the ‘S amaya-chara Paddhati’ 
of the Trika system. It is also adored with the ‘Nava- 
Atma Svarupanam’, which are:—‘Kala, Kula, 
Naman, Jnana, Chitta, Nada, Bindu, Kala and Jiva’ 
recognized as the *Nine-Vyuhas, in the Agama tradition. 
My prostrations be to the Omniscient Swami! 
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78 ऊँ मंत्र-स्वरूपाय नागेन्द्र-मूषिताय नमः 
78 OM Mantra Svarupáya Nágendra Bhushitaáya 
Namah 
OM! Namaskar to the Svarupa, adorned with the 
*Vásuki' serpent around His neck. The Mantra Om 
Namah Shiváya" being the Panchákshari Mantra, is 
an elaborated Mantra with the *Nagendra Háráya 
Trilochanáya' Shloka. Each Shloka explains the 
meaning of नमः शिवाय which is evolving around the 
*Nágaendra Haraya’ Shloka. Naga is serpent and the 
Indra among serpents is Vásuki Nága, which is a 
necklace adorning the *Nila Kantha epithet of Shiva". 
The colour of *Vásuki-Nága' is said to be white, and 
the Bhasma being smeared by Shiva is also white. 
The whole complexion is white, which is pure Sativa. 
The Mantra is ‘Sattvik-Mantra’. The only means for | 
a seeker of the Shiva consciousness 1s to undergo the 
internal form of worship alone. 
My prostrations be to the Omniscient Swami! 


79 ऊँ मंत्रस्वरूप-प्रणव-ओमू-काराय नमः 
79 OM Mantrasvarupa Pranava 

Namah : à 
OM! Namaskar to the Mantra Syarupa तत 
Which is always and ever new, shining Mur a 
adorned as the OMKAR. The innate nature of Man » 
is the identification of breath with the Eternal sound, 


Om Káráya 
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which is vibrant and taking five “Breath — spandas’ 
at every frequency. OMKAR is the unification of 
Brahma, Vishnu and Maheshvara. It is always 
meditated upon by the Yogis, which provide the 
worldly pleasures and the Moksha. It is the Karma 
and Karma Chakra, which is eternal circumbulation. 
OM is the basis of the Vak, which is vibrant with the 
name of Shiva, while Shakti is the name of Durga, 
and other epithets as the Shri Chakreshwari Devi, who 
is the Divine Light. Sharika Mantra is for saving the 
mind from the pollution of thoughts, and Chita Vrittis, 
which produce negative vibrations and pulsations. 


My prostrations be to the Omniscient Swami! 


80 ऊँ मंत्रस्वरूप वर्ण वैभवाय स्वराकाराय नमः 
80 OM Mantra Svarupa Varna Vaibhaváya 
Svarakaraya Namah 

OM! Namaskar to the Mantra Svarupa, vibrant with 
the Vedic *Varnamálà'—garland of letters, from अ 
आ -AAato अं Am Anusaarara and अः Ah as the 
Visarga respectively. It is the grandeur of all the 
sounds that are enshrined in the Vedas, Agamas etc. 
Itis with Artha—the mystic and occult meaning. The 
"Varna Vaibhava' is the family of the Phonemes, 
which are in the form of Shabda, Vakya, Shloka, 
Mantra, along with Samása, Sandhi and Vachya. The 
whole Varnamaálà is based on the Svara—vowel, 
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which is life protecting sound ofthe Vyanjanas— the 
consonants. Svara are 


अआइईउऊकऋकऋलूलूए ऐ ओओ 

Svara is the Atma, and Vyanjana is the Sharira or outer 
form.Swami Ji is the explanation as well as being in 
the Varna with Artha. 


My prostrations be to the Omniscient Swami! 


81 ऊँ शैवागम-ज्ञानमुद्राय भास्कराय नमः 
81 OM Shaivagama Jnána/Gyána Mudráya 
Bháskaráya Namah 

OM! Namaskar to the Jnana/ Gyana Mudra/hand 
figurations, based on the Shaiva Agamas, providing 
higher Shaivistic knowledge. The Mudras are the 
figurative movements of Shiva, which are of various 
hand movements representing the Shaivi Mudras. 
These Mudrás create an atmposphere of spiritual 
awakening, receiving with the specific Mudras. The 
Mudrás are related to the Yoga. Yoni-Mudra is said 
to be the Maha Mudra, as revealed in the 
‘Bhavani’Sahsranama. Mudra gives a spiritual 
awakening for invoking the abode of placement of 
the Dvatás in one’s hand. Of all these, the Gyana 
Mudra is like that of Shiva, who is always sem © 
praise of the Divine Mother, in 1000 toms, attributes 
and appearances of the Shakti Tattva. 


isci ami! 
My prostrations be to the Omniscient Sw 
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82 ऊँ ज्ञान-अर्णवाय-विभूषित-समस्त-पदाय नमः 
82 OM Jnána-Arnaváya Vibhushita Samast 
Padáya Namah 

OM! Namaskar to the Jnánana Arnava / ocean like 
vast knowledge, based on the Shaiva Agamas. Shaiva 
Agamas are based on the dialogue between Bhiarava 
and Bhairavi, as is recited in the ‘Svachhanda 
Bhairava Tantra’, *Rudrayámala Tantra’. The ocean 
of knowledge is the Sphota / out burst of the Shaiva 
Agamas, explained by the ‘Shaiva Acháryas', Maha 
Máheshvara-Acháryas, who commented upon these 
scriptures, through Vrittis, Vivartis and Vartikas. It is 
like the Samasta-Pada of the Sanskrit Vyakarana, 
which is just the association or all togetherness of 
Shiva and Shakti. In these scriptures, the ‘Samasta- 
Pada’ is of importance, because Vishva—universe is 
to be seen in ‘Samashti’—inclusiveness, not in 
fragmentation. 


My prostrations be to the Omniscient Swami! 


83 ऊँ शैवागम-ज्ञानकुल इष्टाय-अभिनवाय नमः 


83 OM Shaivagama Jnána-Kula Ishtaya Abhinaváya 
Namah 


OM! Namaskar to the Jnana / vastness of knowledge 
of the “Kula—Ishta—Abhinavagupta’, based on the 
Shaiva Agamas. Acharya Abhinavagupta happened 
to be the fountain head of the Shaivi knowledge, based 
on the intuitive Shaivistic knowledge of Kashmir. He 
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is of course, the Ishta Deva for Swami Ji and hi 
devotees, who see the Divinity in every syllable : 
the Tantraloka. While going through the lus 
the ‘Shishya’ finds every time the evernew car 
of the meaning of this encyclopeadic Tantrik E. 
where the Triadic thought merges in such a way that 
it becomes the Unified thought of ‘Shiva Kevaloham'. 
Abhinava also means ever new, ever fresh, ever 
bloomimg. Ishta is the chosen Deity, who always is 
the guiding force of an aspirant. 


My prostrations be to the omniscient Swami! 


84 ऊँ शैवागम-गर्भित संवितृ-ज्ञान-स्वरूपाय नमः 

84 OM Shaivagama Garbhita Samvit Jnana 
Svarupáya Namah 

OM! Namaskar to the Jnana Svarupa/the deep 

meaning of the Shaiva Agamas. It is the vastness of 

the Truth—Shiva is within the Thirty six Tattvas. He 

is adored as the Bhairava by the Shakti, who calls 

Herself the Bhairavi, showering Her blessings to the 

seekers with knowledge, based on the Shaiva Agames. 

This Jnana is the ‘Samvit Svarup2’, which is the innate 

nature of Shiva. It is ‘Satyam’. Itis ‘Idam Asti, Aham 

Asmi Shiva’ Samvit is the illumination. ह t 

consciousness or awakening with meaning), 

awareness. Samvit is the synthesis and वि 

light and sound, of the union of Shiva and 910४५, 


akriti’ Tattva. 
and their effect on the ‘Purusha and Prakriti 


«cient Swami! 
My prostrations be to the Omniscient SW 
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85 ऊँ परा- प्रावेशिका-गर्भितू- ज्ञानबीजाय सदाशिवाय नमः 
85 OM Para Previshika Garbhita Jnána Bijáya 
Sada Shivaya Namah 
OM! Namaskar to the Jnana Bija / vastness of the 
theory of ‘seed syllables’, based on the Shaiva 
Agamas. The seed syllable is the fundamental 
principle of the Shaiva Agmas, which speaks of the 
specific Gayatri with the Bija Mantra along with 
specific Nyasas. This leads the devotee to reach to 
the realm of ‘Sada Shiva’, where the identity of 
*Aham and Idam' is realized through knowledge, 
which is filled with Jnana. The Sada Shiva Tattva is 
always in seedling state of consciousness and in the 
motion about to sprout this universe, by its own 
Skakti. This Ahamta I-ness is an expression while 
witnessing Idamta himself. Para—Praveshika is the 
foundational Grantha, for understanding the 36 
Tattvas from Prithvi to Shiva. The foundational 
secrets are rooted in this text, for undergoing the three 
means,as described Shambavi, Shakta and Anupáya. 


My prostrations be to the Omniscient Swami! 


86 ॐ नाना -स्वरूप गुम्फित अर्ध-नारीशवाय नमः 

86 OM Nana Svarupa Gumphita-Ardha 
Nárishvaráya Namah 

OM! Namaskar to the *Ardha Náriishvara Svarupa 

within the Bhvava Mudra like Spiritual Oneness, 

based on the Shaiva Agamas. The Ardhanárishvara 
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is the 35th and 36th Tattva in One singular form 
which is both Shakti and Shaktimana. Thus in nm 
ier body corso EN 

ess of being either male or 
female. Shakti can not be taken away, or get separated 
from Shiva and Shiva without Shakti can not act. 
Though Shiva is Absolute Reality, yet for its own 
manifestation, the creativity lies within its own Shakti. 
From the integration of Shiva and Shakti, the Pranava 
sprouts. Both the ‘Kadi’ and ‘Sadi’ Vidya blooms, 
as: ‘Prithivi with ‘Lam’, ‘Akasha’ with ‘Kham’, Vayu 
with ‘Yam’, Vahni-Agni with Ram and Jalam with 
‘Vam’ attributes, These are related to the Pancha 
Tattvas, evident in seeing, touching, realizing, tasting 
and smelling. The material objects within the Jivatma 
become the constituents there. 


My prostrations be to the Omniscient Swami! 


87 ऊँ शां शारिका-वर्ण-स्वरूपाय -श्रीचक्रेशराय नमः _ 
87 OM 'Shám'— Shárika Varna Svarupáyai Shri 
Chakreshvaráya Namah 

OM! Namaskar to x Chakreshvara at Sharika Parbat, 
explained and annotated upon in the Shaiva Agamas. 
SháM is the Bija Svarupa of the Ashta Dasha si 
Shârikâ, who is Maha Lakshmi, as described in à 
Shakti Agamas, read with the Sharika D 
and the KAdi-Vidya, as an introduction to à a 
Chakreshvara Pujay SMO 
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‘Svayambhu Shri Yantra’, as are the Dwadasha— 
twelve ‘Jyotirlingas’. It is a celestial figure, which 
speaks of the unison nature of Shiva and Shakti. Shri 
Chakreshvara is the Supreme Yantra as conceived by 
the followers of the Shakti tradition. The Shri Yantra/ 
Chakra is the figure of Sacredness, which starts with 
Bindu, evolving through the Primary triangle, and 
Eight triangles. It is then evolving in the twin ten 
triangles, then in the fourteen triangles, extended in 
the Three circles having the Eight petalled Lotus and 
Sixteen petalled Lotus. It is being surrounded by the 
four gate ways, representing the four Vedas, which 
speaks of the glory of the Chakeshvari with 
Chakreshvara. 

My prostrations be to the omniscient Swami! 


88 ऊं अरुणाचल- स्थित पूर्णा-मयस्कराय नमः 
88 OM Arunáchala Sthita Purna Mayaskaráya 
Namah 

OM! Namaskar to the Shiva with the epithet of 
Mayaskara, as described in the Yajurveda. Aruna is 
the charioteer of the Surya Náráyana, as said in the 
Surya Sahsranáma. It is static, as the Sun is also static, 
being the source of heat and light. It is full of radiance 
and effulgence. It is the Chitta-Vritti of the Sadhaka, 
which is unwavering, but concerned about the 
realization of the Eternal effulgence the aura. For the 
physical eye, the Sun is the visible source of Prakásha 
/ light, which is Shiva Himself. The reflexes are but 
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the Vimarsha Shakti. This is the beauty of bein 
Poorna— the whole and complete. The e 
‘Mayaskara’ means full of golden hue, and filled with 
all that, which radiates and graces with all the riches 
of the celestial realms. 


My prostrations be to the Omniscient Swami! 


89 ऊँ भव-चक्राय भाव-चक्र-सेवित शिवाय नमः 
89 OM Bhava Chakra Bháva Chakra Sevita 
Shivaya Namah 

OM! Namaskar to the Samvit Shakti, which is 
apparant in the “Bhava Chakra’ of manifestation and 
Parikramá/ circumbulation of the emotive Bhakti. It 
is like the movement of the earth, that is why the 
earth planet is said to be the Bhava Sagara. It is the 
Bhava Chitra of seeing the Absolute in different 
forms, shades, reflections, moods, changes, within 
the Bhava Chakra. The embodied souls are influenced 
by the Bháva/emotions, and Shiva though Nirákara, 
gets involved through Maya Shakti, and reflects 
through various Bhávas, moods as seen In Ashta 
Rasas—like Karuna, Bhibatsa, Shanta, Hasya, 
Raudri, Veera, Bhayanaka, and Adbhuta. E 
Chakra, when gets emotive through the We. 
attraction of the Divine, and its seeker, ta E 
different Bhávas take place. It evolves T : i 
Navadhâ Bhakti. Shiva along With es S cet 
With Bhavana—emotive pulsations, with difiere 
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moods and modes of worship. It is Martrika, which 
abides in the Chakreshwara. 
My prostrations be to the omniscient Swami! 


90 ऊँ मूलाधार-स्थित श्री अथर्व गणेश पूजित-चक्राय नमः 
90 OM Muládhára Sthita Shri Atharva Ganesha 
Pujia Chakraya Namah 

OM! Namaskar to Lord Shiva, adored by Shri 
Ganesha, in the Muladhára Chakra. The Atharva 
Shirsha explains the Oneness of Absolute Shiva with 
Ganesha, and the word Ganesha is the ‘GaM- Bija'— 
the unique seed of ‘Absolute Reality’. Ganesha is 
adored with one thousand names, with 108 names 
and with 12 names, in the Agamas as well. The 
popular are the Twelve names, recited before every 
Puja, of the Shaivi system. Ganesha is the epithet of 
Bhuddhi— intellect, Siddhi—accomplishment and 
Ridhi, the riches both mundane and spiritual. As 
Muladhara is the base Chakra of all the Chakras 
related to the Kundalini Shakti, so is Ganesha being 
adored at the sacred abode of enterance during 
Pradakshina—circumbulations of the Shárika 
Parvata, at Shrinagar. 


My prostrations be to the Omniscient Swami! 


91 ऊं त्रिपुरान्तकाय शिवाय - भव्य-भव-चक्राय नमः 


91 OM Tripurantákaya Shivaya BhavyaBhava 
Chakráya Namah 
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OM! Namaskar to Shiva, who adores Hi 
the ashes. It is He, who is the van res Himself with 


A Tri quisher ofthe Tri 
Rákshasa. Tripura reflects the evil within dc Eu 


being, jivatman/embodied soul. This is the Ahankára 
or ‘egotism’, followed by greed and lust. When these 
evils are gone, through the grace of Shri Guru. the 
Sádhaka experiences the energy within the Chakras 

which are seven in number, and are resplendent. Bom 
Mooladhara Chakra to the Sahsrara. After realizing 
the true nature of Shiva within, the Sadhaka is 
transported from “Bhava Chakra’ to “Bhavya Chakra’, 

which is *Shiva-Shakti-Eka-Roopini". 

My prostrations be to the Omniscient Swami! 


92 ऊँ अपराजित-अद्वैत-प्रिय-भस्माधराय शिवाय नमः 
92 OM Aparájit Advaita Priya Bhasmadharaya 
Shivàya Namah 
OM! Namaskar to the Singular Náyaka Chieftain of 
those, who is Shiva Himself, and who can never be 
subjugated/ under-estimated or defeated. Pratyabijny 
teaches the simplest truth that Shiva and Jivaare One, 
but its realization is an essential thing in the Bhava 
of the Sádhaka. When the living being becomes 
‘Shava’ or dead, his/her corpse is assignedto the Agni 
Tattva, to reduce that into Bhasma, which is M 
Substance, without any trace of unwanted sul a e 
It is offered to Shiva-Lingam reminding "d E: Ws 
merger with Shiva is possible, only after destroy 
duality or Dvaita Bhava. 
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My prostrations be to the omniscient Swami! 


93 ऊँ वर्ण-स्थित-शब्द-प्रियाय शिवसूत्राय नमः 
93 OM Varna Sthita Shabda Priyáya Shiva 
Sutraya Namah 

OM! Namaskar to Shiva, who abides in every letter 
of any Shabda /word, which glorifies Shiva. It is five 
and six syllabled Mantra as ‘OM Namah Shivaya’. 
‘Trayambaka Mantra’ is for understanding the very 
innate nature of Immortality, where the ° Jivatman’ 
becomes immortal, even after casting off his/her 
Pancha Tattvas — five fold shield/covering, where 
Shiva abides as pure consciousness, which is Atman. 
The Shiva glorifies the consciousness, which is 
Atman. It can be realized, understood, within the 
Three modalities of being aware, through Shambhavi 
Upaya, Shaktopaya, and Anu Upaya. These Sutras 
which are seventy two in number, reveal the 
expression, which is Yogic in spirit, theological in 
meaning, and philosophical in content, to the 
aspirants. Each Sutra in itself is the Beeja Mantra of 
Shiva and Shakti. 


My prostrations be to the Omniscient Swami! 


94 ऊं निर्लेपाय-विरक्त-विशारदाय ईशानाय नमः 


94 OM Nirlepaya Virakta Vishárdaya Ishánáya 
Namah 


OM! Namaskar to Shiva, who remains unstained and 
unattached, but is highly proficient and accomplished, 
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in explainting the Agamic approach to the creation 
through the Divine Mother. Shiva is always pure as 
Shiva has no attachment. His innate, Svabháva / 
nature is of the Adi— Yogi, who is always absorbed 
in ‘Dhyana, Dharana and Dhritti?. He is *Virakta? — 
an ascetic who has transcended the worldly passions, 
but sees every thing, even his own reflections of being 
within the aura of Mahadeva. Shiva is Prakásha— 
the Eternal Light, which enlightens Shakti through 
Vimarsha. He is said to be Ishana being brilliant like 
the dazzling Sun, as Shiva is the Ultimate source, of 
Manifestation and beyond that. He is the Visharada- 
celebrated Lord, being absorbed and confident, in | 
meditating upon his own Shakti, in the form of the 
mother-creatrix Bhaváni. He is Ishána, the Master of 
the realms, which are adored as the *Bhuh-Buvah- 
Svah-Maha-Janah-Tapah-Satyam’, through Yoga and 
Dhyána- deep meditation. He is as the Trika Vibhavam 
stands for in the eyes of the devotees. He is being 
adored with ‘Jala-Abhishekam’ . Nothing remains on 
the Lingam, as he is Nirlepa without any annomntment. 


: ok " 
My prostrations to the omniscient Swami: 


95 di ईश्वर प्रत्यभिज्ञाय-शब्द शरीर-सूत्राय शिवाय नमः 
95 OM Ishvara Pratyabijny3ya Shabda Sharira 
Sutráya Shivaya Namah 
OM! Namaskar to Shiva, who 15 
of the Shabda Sutra /sacred words wowe 


inthe very aphorisms 
n together, 
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being the formation of the ‘Ishvara Pratyabijna 
Darshana’. Ishvara Pratyabijnya is the recognition of 
the Self. ‘Pratya’ means, which echoes, responds to 
object in the same manner, ‘Bijnya’ means the faculty 
of sensing, recognizing, what is ultimate, real and 
absolute. That is verily. Ishvara. It is purely a Jnana 
Marga of the Trika Darshana. Each and every Varna 
and Shabda is the sound syllable and light of Shiva. 
Study of the Pratyabijnya Shastra makes the devotee 
realize the oneness in the manifested world. It is 
monistic form of Trika Shaivism. Shiva is peace and 
peace alone, because all the dualities get dissolved, 
in the universal consciousness. 


My prostrations be to the Omniscient Swami! 


96 ऊं रुद्र-शंकर-स्थाणुरूप-पार्थिवेश्वर-शिवाय नमः 
96 OM Rudra-Shankara- Sthánuh-Rupa- 
Párthiveshvara — Shivaya— Namah 

OM! Namaskar to Shiva, who is adored as Rudra of 
the Yajurveda, Sthánu of the Agama and Shiva Purana. 
He is Parthiveshvara of the Laughakshi Krittih. He is 
Shiva, being calm and serene, with benign looks. His 
grace is magnificient, and at the same time, in his 
Svacchanda Roopa. Shiva is Rudra, who is ferocious, 
goes vertical and moves horizontal from Shunya/ 
space to the four quadrants, making diagonal- 
passages. It is creating the ‘Vrittis’ for Yogis to 
understand the very formation of the Svayambhu 
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Chakreshvara—adored as the Shri Chakra. The 
Varnamálà finds its source there. All the Sapta 
Matrikas receive their Shakti of being the very form 
of vibrations, to make Shiva understood through the 
Trika Shastra. 

My prostrations be to the Omniscient Swami! 

97 ऊं रुद्राक्ष-माला-कपर्दी, श्वेतचन्दन- प्रियाय नमः 

97 OM Rudraksha Mala, Kapardi-Shveta 

Chandana -Priyaya Namah 


OM! Namaskar to Shiva, whose droplet of tear 
became the sacred seed of the Rudraksha, which bears 
the Rudráksha seed with circular shape. The seed is 
of different segments — ‘Eka Mukhi’- ‘Pancha 
Mukhi’. Shiva is adored as Kapardi — with braided 
and matted hair. There is a long tradition of wearing 
Rudraksha beads in India, particularly among the 
Shaivites. Because of their association with Lord 
Shiva, who himselflikes the Rudraksha Mala around 
his matted tuft. Rudráksha is very sacred tree. Lord 
Shiva himself wears Rudraksha garlands around the 
wrist of this hands. He is offered Tilkam during Puja. 
The Tilkam should be of the White Chandana (Sandal 
Paste), which is very dear to Him, The white Chandana 
Tilkam on His forehead, is with horizontal three lines, 
with a Bindu at the apex: It is known Ms: 
Tripundari— three realms of Bhuh, Bhuvah, Svah. 


suggests a “Triple lotus’ as well. 
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My prostrations be to the Omniscient Swami! 


98 ऊँ त्रिपंच-नयन-पंच-मुखाय-श्रीशिवाय नमः 
98 OM tripancha Nayana Pancha Mukháya 
Shri Shiváya Namah 

OM! Namaskar to Shiva, with Svachhanda form of 
Bhairava, who is with Fifteen eyes on his Five faces, 
three each in one face. Svachhanda means being in 
its free-will, independent—not submissive in any 
manner or submits to no obedience. Shiva 18 the 
quintessential Tattva, having Mastery over each and 
every Tattva. He is not, subservient or dependent on 
any other Tattva. But all the Tattvas are just his 
manifestations. He is always associated with Shakti, 
which are complementary to each other, for 
manifestation purposes. 


My prostrations be to the Omniscient Swami! 


99 ऊं बहु -रूप-गर्भाय वेताल भैरवरूप-शिवाय नमः 
99 OM Bahurupa Garbháya-Vetála Bhairava 
Rupa—Shivaya Namah 

OM! Namaskar to the ‘Multifaceted Bhairava’, also 
the Lord of merger in its own Garbha, through Yama- 
the death in appearance and existenance. He is the 
Vetala Bhairava in form. Bahurupgarbha, which is 
Agamic in principle, but Hiranyagarbha is Vedic truth, 
to reveal the Primal seed. It refers to Brahma —the 
creator, with all his potentials to create by his mere 
will. The Bahurupa Grabha is the explanation of the 
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Adi-Akshara, which speaks of the Glory of the 
Svachanda-Nátha Bhirava. He, is the Vetala Bhiarava 

also adored as the Antaka — the annihilator. Shiva is 
adored as the personification of the “Bahu Roopa’ 

which is closely a unique identification of the 
Prakásha and Vimarsha. He is manifesting himself 
with the various facets of the Divinity, but effortlessly 
in action, this is what the Vetála Bhairava does. 


My prostrations be to the Omniscient Swami! 


100 ऊँ ध्यानेश्वराय- सिद्धेश्वराय -परमेश्वराय - शिवाय नमः 
100 OM Dhyaneshvaráya— Siddheshvaráya 
Parmeshvaráya —Shiváya Namah 
OM! Namaskar to the Deity, who is being meditated 
upon by the Lord of the Yogis— Dhyaneshvara, who 
through progression becomes the Master of the Ashta 
Siddhis, and further Sidheshvara — under whom the 
Sapta Mátrika, Ashta Siddhis, Nava Durga, Dasha 
Maha Vidya and Dvadasha Kali get merged with the 
Shakti of the Swami. He is Parmeshvara in the human 
form, where there is no need of further progression. 
It is, but the Purification of all the d 
culminating in the Ultimate Tattva e Shiva, who प 
adored as the Satyam and Ritam. Shiva 15 the tru : 
and righteousness. It is the life of an ates a 
has been explained by the Greatest Shaiva A e: 
Abhinavgupta, while entering into the cave © 
assertion, as Shiva himself. — a 
My prostrations to the omniscien 
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101 ऊं श्रीभट्टारक-बहुरूपाय -ऋषि -वामदेवाय नमः 
101 OM Shri Bhattáraka—Bahu—Roopáya— 
Rishi Vamadevaya Namah 

OM! Namaskar to the Bhattarka Shiva, whose Shabda 
Sharira is Mantrik in essence and abode is the 
Bahuroop Garbha Vidya. This is the vital force of the 
embodied souls. It is the greatest effulgence of the 
Swami, to interpret the Bahurupa Garbha, both 
linguistically and spiritually. Swami Ji is the most 
exalted Saint Shaivite Scholar, who descended as the 
great Guru in the form of Shiva himself. He is Rishi 
Vámadeva of the Bahuroopa Garbha, who saw the 
Bija Mantra related to the Bahuroopa along with its 
Nyasa and Dhyanam, which suggests that Shakti is 
the integral being of Shiva as Bhairavi. 


My prostrations be to the omniscient Swami! 


102 ऊं दुर्वासा -पूजित ऋषि-कुवलाय चन्द्र-शेखराय नमः 
102 OM Durvásá Pujia Rishi Kuvlaya Chandra 
Shekharaya Namah 

OM! Namaskar to ‘Chandra Shekhara', who is adored 
by the Rishi Durvása and his Kula of the Upamanue 
Gotra, belonging to the Kaula tradition. Durvásá is 
said to be the incarnation of Shiva—the seer of the 
"Shri—Vidy&' tradition among the ‘Dasha Maha Vidya’. 
In the Puranas, Durvasá is said to be an ancient Rishi, 
the son of Atri and Anasuya. He is known for his 
short temper. Wherever he Went, he was received with 
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great reverence from humans and Devatás alike. He 
is short tempered for those, who do take the M 
birth very loosely and casually. Shiva as Chandra 
Shekhara is also seen adored with the Moon on His 
forehead, with cooling effect.Thus, Shiva gives 
prominence to the Moon. It is Shiva's celestial Crown, 
as adored by the Agamic tradition. 


My prostrations be to the Omniscient Swami! 


103 ऊं स्थानेश्वर-ऋषि रूपाय नित्य-शेखराय नमः 
103 OM Stháneshvar Rishi Rupáya Nitya Shekharáya 
Namah 

OM! Namaskar to the Nitya Shekhara, ever luminous 
force of the Moon, abiding in the Sthana/seat of 
“Vama Deva Rishi’ facing the Chakrshvara, along 
with his retinue of Bhairavas at Sharika Parbat. Shri 
Chakeshvara is an open air Shila or rock, where the 
Shaivácharyas initiate their pupils on the Phalguna 
Krishna Paksha Ashtami, known as ‘Hora Ashtami’, 
with the Mátrika Pujanam Viddhi. All the Varnas have 
their crown as AUM. The Swami is abiding in the 
realm of the Bhairavas around the Chakreshvara, 
where Shri Anandeshvara is the first oe 
dwelling in the sacred well at the Maisuma irtha, 
on the bank of the Vitasta. The Hatkeshvara s abode 
is near the Kathi Darwaza of the Sharika Parbat. 


E i! 
My prostrations be to the Omniscient ARE 
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104 ऊँ श्रीस्वच्छन्द-हृदय अन्तर्याग-पूर्णेराजाय नमः 
104 Om Shri Svachhanda Hridaya Antaryága 
Purnarájáya Namah 

OM! Namaskar to the Purneshvara, who is 
Svachhanda— ever free Deity, where there is no 
doubt, no fear but only—compassion, which is 
Karuná. His compassion is abiding in the inner 
recesses of the Devotee, doing Mantra Sadhana, 
known as ‘Antaryaga’. The Yaga is concluded on the 
Purnamáshi— the Fifteenth Tithi of the lunar fort 
night. All the Bija Mantras get absorbed into the 
Rahasyam, which is ‘Hridaya. Svachhanda’- 
Hridayam is the quintessence of Shiva, with Dhyana 
— meditation and with Nritya— dancing both Tandava 
and Anand— Nritya. He is having Lásya- Nritya with 
Párvati or the Svachhanda Bhairavi Antaryága is the 
Agamic Nirupanam of the great Swami, to shower 
His blessings. 


My prostrations be to the Omniscient Swami! 


105 ऊँ शिवनेत्राय-बहिर्याग-सहजदृभयाय-पंकज-प्रदानाय नमः 

105 OM Shiva Netráya Bahiryága Sahaj Drishyáya 
Pankaja- Pradánáya Namah 

OM! Namaskar to the Bahiryága—outer Yajnyás, 

which enlighten the Trika devotees, to pursue the 

Shaivi path, as taught by the spiritual lineage of 

Swami Ram Ji Maharaj. The Netras though are 
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physical eyes, yet has the potential to see the world 
within the limiting focal length. But the grace of 
Swami Ji, helps the devotee to see beyond the physical 
and see Shiva beyond the Purusha Tattva, through 
Shuddha Vidya, Sadá— Shiva Tattva and Shakti 
Tattva merging with the Ultimate Shiva. He blossoms 
like a lotus, in its Sahaj— natural way. There is no 
limitations of the Hatha Yoga, but is a Sahaj approach 
to be in the spiritual realm of the Trika way of 
Pratyabijnya. 

My prostrations be to the Omniscient Swami! 


106 ॐ कर्धूर-गौराय करुणावताराय त्रिकाचार्याय नमः 
106 OM Karpura Gauráya Karuna Avatáráya- 
Trikacharyaya Namah 

OM! Namaskar to Shrimant-Swami Ram Ji, whose 
aura is superbly in its glory and with its zenith. He is 
fair complexioned one as camphoris, but being highly 
inflamable, where the Three Kutas—Adi Kuta, 
Madhya Kuta and Shakti Kuta have the point of 
concurrence within the Bindu of the Shri Chakra. 
Swami Ji would teach that *Kuta' are the mystic 
syllables. This is inherent in the Mantra—"AIM KIM 
Sauh", which is the soul appearance of the Devi, in 
the Panchastavi form. It is an ascent from the 
Muládhára to the Sahsrara Chakra. The system of 
‘Nadis’ comprising in multitude 1n number are 
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integrated with the "Sushumná', which passes through 
the six Chakras. Swami Ji would make his Shishyas— 
core disciples learn to have the realization of the 
Sushmna-Nadi, which are but the Triple Kutas of the 
human 'Prapancha'. 


My prostrations be to the Omniscient Swami! 


107 ऊं बिन्दुनाद-कलातीत कादि-विद्यया-विशारद त्रिकाचार्याय नमः 
107 OM Bindu Nada Kalátita, Kádi Vidya 
Visharada Trikacharyaya Namah 
OM! Namaskar to Trikáchárya Swami Ram Ji, who 
transcends the “Nada Bindu and Kala’, having its 
seedling in the Kadi Vidya of the Agamas of Kashmir. 
Being an adept in the Trika Darshanam and its 
application in the house holder’s life, the Great Swami 
Ji attuned with the faculty of intuition taught 
Pratyabijnya Darshanam for spiritual enlightenment, 
Spandana for the Yoga, Agamas for religious 
obligations and the traditional Paddhatis. He did it 
for evolving the spiritual life of the aspirants, Yoga 
devotees and the Trika seekers, as taught in the 
Vijnána Bhairava. Being an exalted Acharya of the 
perfect order, the Swmi Ji would throw light on the 
Prakasha of Shiva and the Vimarsha of Shakti through 
his contribution of explaining the Shaiva scriptures. 
His explanations are all intuitiona], He would explain 
the concept of being in the Chandra Kala himself. 
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Regarding the Kádi-Vidy&, he would explain it, in 
the context of the Shri Yantra Puja, emphasizing on 
the Mantra. This is in the context of theTantráloka.It 
is both ‘Ullasa’—the Divine splendor and *Vilása', 
which is spiritual sport, play and Leela. 
My prostrations be to the Omniscient Swami! 
108 ऊं शारदा पुत्राय नमः त्रिकाचार्य नमः 

अष्टोत्तर शतनाम विशारद शेखराय नमः 


श्री मन्ताय स्वामिन राम रामाय नमो नमः 
108 OM Sharada Putraya Namah 
Trikacharyaya Namah 
Ashtottara Shata Nama Vishárada— 
Shekharáya Namah 
Shrimantáya Svámin Ráma Rámáya Namo 
Namah 
OM! Namsaskar to Swami Ram Ji, the Sharada Putra- 
as son of the soil of Satisar, known 25 the Sharada 


Desh, Kashmir. Being the very pulsation of the Divine 


Mother Sharada, Kashmir, he is revered as the 
Trikacharya, who is the crown ofthe Trika Darshanam 
/Kashmir Shaiva philosophy, which is Triadic in 
content. He is Yuga Purusha— 4 spiritual authority 
for revitalizing the Trika Shasané in the current त. 
He is the Veda Purusha—understandne c5 
authenticity ofthe Vedic suktás, Arnyakás, Pa RE 
Vrittis, Vivrities and Vártikas. He happens to 26 
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torch bearer ofthe Agamas. He is revered as the Agama 
Divya-Purusha, as the Vishárada Shekhra—the source 
and the Agamic Fountain head. He is being adored 
with the Ashtottara Shata Nama (108 names), the sacred 
number of adoration to the Trika Jnana Vishárada. 
My Namaskar to the Trikáchárya — the very presence 
of Shiva, with the Thirty-six Tattvas. He is the 
Yogishvara— Master Yogi along with all the attributes 
of the Mahádeva as Swami Rama. 

Namo Namah be to Swami Ram Ji Maharaj! 

My prostrations be to the Omniscient Swami! 
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समर्पणम्‌ 
श्री गुरुवे नमः 
ऊँ हीं औं हीं श्रीं हीं औं क्लीं नाद स्वरूपाय, स्वर- सिद्धांत 
रूपाय, अरविन्द नेत्राय, संवितृ-स्पंद-सूत्रात्मिकाय, मृदुल- 
ध्वनि-संगीत-ईप्सिताय, वर्त्तमान-भूत-भव्य हव्य-कव्य ऋग्यजुः 
साम अथर्व-आगम-निगम- श्रुति-स्मृति-छन्द-निरुक्त शिक्षा 
कल्प-मीमांसा -तर्क-न्याय-निरूपणं प्रत्यभिज्ञा-ुक्त निरीक्षण 
-कृष्ण-शुक्ल-युगल स्वरूपाय, अथातो शैव जिज्ञासा, ममहितु 
आभासाय हित्वाभासाय) त्रिकसिदध पुरुषाय शिव-अद्वैत वैभवाय 
भव्य-भावना-प्रियाय-मध्यमा-स्वरूपाय-प्रतिपदाय, चैतन्यमयी 
शक्ति सहिताय, अग्निकुण्ड-आसनाय, कुण्डलिनी शिखराय, 
तत्पुरुषाय, तदूभवाय, तन्मयाय, प्रकाश विमर्श ज्ञान- वर्छनाय- 
प्रमाताय, प्रमाण, प्रमेयाय, परमार्थाय GOUT AST, प्रत्यक्ष 
शैवागम स्वरूपाय, श्रीमन्त- शैवप्रज्ञाय, योगीश्वर शिवस्वरूपाय, 
स्वामी - त्रिकाचार्याय प्रणमाम्यहं अहर्निशम्‌। : 
ऊँ त्रिक-सिद्ध-स्वामी-श्रीमन्ताय त्रिकाचार्याय NURSE 


अहर्निशम्‌ ॐ।। 
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Dedication 
Om Namaskar at the Lotus feet of Shree Guru! 


He is Omkar, as the Pranava is existant in the Nada 
Roopa, with *Hreem Shreem Kleem’— being the Bija 
Akshra or the Seed Syllables. Shri Guru is of the 
Form of the ‘Svara-Siddhanta’, the principal of 
governing the consonants by vowel, which run form 
अ a to अः ah, where the Svara Sandhi also plays the 
important part to form a new sound. It is Yogic in 
sprit, grammatical in essence, and Shaivistic in 
approch. The Guru is having the lotus eyes, which 
reflect to the Unmesha and Nimesha aspect of Shiva 
—the opening and closing of the eye. With this process 
of the Unmesha and Nimesha, the Guru creates the 
Samvit Shakti, and the Spanda vibration, in and 
around. He, Himself is the embodiment of the Shiva 
Sutras. Whatsoever he communicates, is the 
melodious tunes of the ‘Shabda with Artha’, word 
with meaning, and with the Mantra Sharira. The Guru 
is Eternally present, who existed in the past, and is 
very much present, and will be in futrure as well. He 
accepts the Yajnyas — known as Havya — Offring of 
oblations to the Divinity with the desired ingredients, 
known as Havan Samagri, and Kavya offerings to 
the deceased ancestors, and for the Ashta Bhairavas 
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and others, as described in the process of Agni-Hotra. 
The Guru is the embodiment of the Rigveda, 
Yajurveda, Samveda and the Atharvaveda, know as 
Nigama,which is Shruti, and the Agamas — both 
Shaiva and Shákta Agams. He develops the moral 
code through the “Laughakshi-kriti’ and the Smritis, 
as enshrined in the Sanátana Dharma. He represents 
the Time through Krishna and Shukla Paksha, based 
on the time durations according to the Tithi, related 
to the Moon. The Guru teaches to understand the 
Shaiva Darshna/ philosophy through the monistic 
approch, of ‘Athato Brahma Vishnu Maheshwara 
Jignyasa’, whithin and after understanding the 
realities of the physical world. He guides with the 
Hetu — Abhása, as the very concepts of the Nyaya 
Darshana, in every day life. The Trika believes in 
Shiva - Shakti and Nara. He, who realises this Trika/ 
Triadic philosopy and applies in his/her life pattern, 
becomes a Siddha — Perfect sage. This paves Way 
for the Advaita or Non-dual approch to God, man 
and the manifestation. Through this integral vy of 
the Divinity, in relation to the world, the PAC 
tends towards the Divine life/Shaivistic life. The 
Sádhaka or practitioner has to Jead the life ० 
into the Shaiva system through the Madhyam: 

approch, the middle path, not to be too extremist In 
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life. The Guru is to be revered realising Him, to be 
seated on the altar of consciousness, where the seat 
of Sadhana is to be kindled with the Divine fire or 
Agni Hotra, Yaga, Yajnyas, Havana and Homa, also 
known as the Panchagni. 

As a Yogi, the Guru taeches the niceties of the 
Kundalini Shakti, thus this Yoga makes the aspirant 
undestand the Word, which is “TAT”, associated with 
Purusha as manifested Divinity. He thus charges the 
Shishya with the Shakti-Pata based on the aspiration 
of the Shishya, considering his/her proficiency in 
identifiying himself/herself with Prakasha of Shiva 
and Vimrsha of Shakti. Apparantly it is leading 
towards the circular motion of the subject, object and 
the results thereof in Sadhana. After analyzing the 
Self, the Sádhaka sees the aesthetic beauty in 
manifestation, including his/her owm identification 
with Shiva. 


OM iti Shanti Shanti Shanti 


सव॑ वै पूर्णमस्तु ! 
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life. The Guru is to be revered realising Him, to be 
seated on the altar of consciousness, where the seat 
of Sadhana is to be kindled with the Divine fire or 
Agni Hotra, Yága, Yajnyas, Havana and Homa, also 
known as the Panchagni. 

As a Yogi, the Guru taeches the niceties of the 
Kundalini Shakti, thus this Yoga makes the aspirant 
undestand the Word, which is “TAT”, associated with 
Purusha as manifested Divinity. He thus charges the 
Shishya with the Shakti-Páta based on the aspiration 
of the Shishya, considering his/her proficiency in 
identifiying himself/herself with Prakasha of Shiva 
and Vimrsha of Shakti. Apparantly it is leading 
towards the circular motion ofthe subject, object and 
the results thereof in Sadhana. After analyzing the 
Self, the Sadhaka sees the aesthetic beauty in 
manifestation, including his/her owm identification 
with Shiva. 

OM iti Shanti Shanti Shanti 


सर्व वै पूर्णमस्तु ! 
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